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Week 4 10.02.2019 

Welcome 

Worship w/Prayer Board 

 

Annc 

 

Homework: Chapter 3 Cross References 

 

Timeline: 
We do not have access to the full story nor the full correspondence, so we study looking for clues and 

connections to fill in what is not said nor provided. 

 

  FIRST VISIT IS IN ACTS 18 

 

Power Point:  Slide #1 

 

i. The ‘Previous Letter’, which may be contained in 2 Corinthians 6:14 – 7::1 (N.B. 6:13 
runs very smoothly into 7:2). 

ii. ‘Chloe’s people’ (1 Cor. 1:11_ bring Paul at Ephesus news of divisions at Corinth. 
iii. 1 Corinthians chapters 1-4 were written in reply and Timothy is about to take it to 

Corinth (1 Cor. 4:17). 
iv. Three men (Stephanas, Fortunatus and Achaicus:  1 Cor. 16:17) arrive with more 

news and a letter from Corinth:  Paul immediately writes chapters 5 and 6 and pens 
chapters 7-16 in reply to this letter.  Timothy then takes the whole of 1 Corinthians 
to Corinth. 

v. The situation gets worse and Paul makes a disastrous visit to Corinth after which 
things get even more painful for Paul (cf. 2 Cor. 2:1). 

vi. He then sends the ‘Severe Letter’ (2 Cor. 10-13) by the hands of Titus (2 Cor. 2:13; 
7:13). 

vii. Paul is so worried that he cannot wait for Titus to return; he sets out to meet him in 
Macedonia (2 Cor. 7:5-13), and then writes 2 Corinthians 1-9, the ‘Letter of 
Reconciliation’. 

(“Message of 1 Corinthians”, David Prior, pg. 18. The Bible Speaks Today, IVP 1985) 

 

 

 

 

 

http://www.realchurch.org/wednesdaynight/


Living Scripture  

 Week 4 – 1 Corinthians 2  
http://www.realchurch.org/wednesdaynight/ 

 

2 

 

 

 

 

 

 

 

1 Corinthians 2:1-5 (ESV) 

Proclaiming Christ Crucified 
And I, when I came to you, brothers,[a] (A)did not come proclaiming to you (B)the testimony[b] of God with 

lofty speech or wisdom. 2 For I decided to know nothing among you except (C)Jesus Christ and him 

crucified. 3 And (D)I was with you (E)in weakness and in fear and much trembling, 4 and my speech and my 

message were not in plausible words of wisdom, but in demonstration of (F)the Spirit and of power, 5 so 

that your faith might not rest in the wisdom of men[c] but (G)in the power of God. 

Paul’s Message of Wisdom 

2 When I first came to you, dear brothers and sisters,[a] I didn’t use lofty words and impressive wisdom to tell you God’s 

secret plan.[b] 2 For I decided that while I was with you I would forget everything except Jesus Christ, the one who was 

crucified. 3 I came to you in weakness—timid and trembling. 4 And my message and my preaching were very plain. Rather 

than using clever and persuasive speeches, I relied only on the power of the Holy Spirit. 5 I did this so you would trust not in 

human wisdom but in the power of God. 

 
A. 1 Corinthians 2:1 : ver. 4, 13; [2 Cor. 1:12]; See ch. 1:17 
B. 1 Corinthians 2:1 : See Rom. 16:25 

Romans 16:25-27 New Living Translation (NLT) 
25 Now all glory to God, who is able to make you strong, just as my Good News says. This message about Jesus Christ has revealed his plan 

for you Gentiles, a plan kept secret from the beginning of time. 26 But now as the prophets[a] foretold and as the eternal God has 

commanded, this message is made known to all Gentiles everywhere, so that they too might believe and obey him. 27 All glory to the only 

wise God, through Jesus Christ, forever. Amen.[b] 

C. 1 Corinthians 2:2 : Gal. 6:14 
Galatians 6:14 English Standard Version (ESV) 
14 But far be it from me to boast except in the cross of our Lord Jesus Christ, by which[a] the world has been crucified to me, and I to the 

world. 

D. 1 Corinthians 2:3 : Acts 18:1, 6, 12 
E. 1 Corinthians 2:3 : 2 Cor. 11:30; 12:5, 9; 13:4, 9; Gal. 4:13 

2 Corinthians 11:30  

If I  must boast,  I  will  boast of  the things that show my weakness.  

2 Corinthians 12:5  

On behalf of this man I  will  boast,  but on my own behalf I  will  not boast,  except of my weaknesses — 

2  Corinthians 12:9  

But he said to me, “My grace is suff icient for you, for my power is made perfect in weakness.” . . .  

2  Corinthians 13:4  

For he was crucified in weakness,  but lives by the power of God. For we also are weak in him,. . .  

2  Corinthians 13:9  

For we are glad when we are weak and you are strong. Your restoration is what we pray for.  

Galatians 4:13  

You know it was because of a bodily ailment that I  preached the gospel to y ou at first,  

F. 1 Corinthians 2:4 : ch. 4:20; Rom. 15:13, 19; 1 Thess. 1:5; 2 Pet. 1:16 
1 Corinthians 4:20  

For the kingdom of God does not consist in talk but in power.  

Romans 15:13  

May the God of hope f ill  you with all  joy and peace in believing,  so that by the power of  the. . .  

Romans 15:19  

by the power of signs and wonders,  by the power of the Spirit of God —so that from Jerusalem and.. .  

1  Thessalonians 1:5  
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because our gospel came to you not only in word, but also in power and in the Holy Spiri t and.. .  

2  Peter 1:16  

For we did not fol low cleverly devised myths when we made known to you the power and coming of. . .  

G. 1 Corinthians 2:5 : 2 Cor. 4:7; 6:7; [Zech. 4:6; 2 Cor. 10:4; 12:9] 
2 Corinthians 4:7  

But we have this treasure in jars of clay,  to show that the surpassing power belongs to God and.. .  

2  Corinthians 6:7  

by truthful speech, and the power of God; with the weapons of righteousness for the right hand.. .  

Zechariah 4:6  

Then he said to me, “This i s  the word of the  Lord to Zerubbabel:  Not by might,  nor by power,  but. . .  

2  Corinthians 10:4  

For the weapons of our warfare are not of the flesh but have divine power to destroy strongholds.  

2 Corinthians 12:9  

But he said to me, “My grace  is  suff icient for you, for my power is made perfect in weakness.” . . .  

 

2:1 Both the content and the style of Paul’s preaching conformed to the ways of God as revealed in the 

Cross. Paul did not preach to show off his oratorical skills and draw attention to himself; rather, he spoke 

with fear, and . . . trembling, a figure of speech denoting the opposite of self-confidence. 

Demonstration of the Spirit and of power not only refer to the fact that the miraculous accompanied 

Paul’s preaching (2 Cor. 12:12), but also to the Holy Spirit’s transforming power in the individual lives of 

the Corinthians at the time of their conversion. Far from a mere intellectual conversion through human 

wisdom, they encountered the Spirit Himself who demonstrated His presence in them through various 

spiritual gifts, including speaking with tongues. 

 

 

 

 

 

1 Corinthians 2:6-9   Wisdom from the Spirit 

 
6 Yet among (H)the mature we do impart wisdom, although it is not (I)a wisdom of this age or of the rulers 

of this age, (J)who are doomed to pass away. 7 But we impart a secret and hidden wisdom of God, (K)which 

God decreed before the ages for our glory. 8 None of (L)the rulers of this age understood this, for (M)if they 

had, they would not have crucified (N)the Lord of glory. 9 But, as it is written, 
(O)“What no eye has seen, nor ear heard, 

    nor the heart of man imagined, 

what God has (P)prepared (Q)for those who love him”— 
6 Yet when I am among mature believers, I do speak with words of wisdom, but not the kind of wisdom that belongs to this 

world or to the rulers of this world, who are soon forgotten. 7 No, the wisdom we speak of is the mystery of God[c]—his plan 

that was previously hidden, even though he made it for our ultimate glory before the world began. 8 But the rulers of this 

world have not understood it; if they had, they would not have crucified our glorious Lord. 9 That is what the Scriptures 

mean when they say,  

“No eye has seen, no ear has heard, 

    and no mind has imagined 

“No eye has seen:  Perceptual knowledge (eye, ear) through 
observation and sense experience.

No ear has heard: Conceptual knowledge (heart, mind) by reason and 
intellectual inquiry.

No mind has imagined:  Spiritual knowledge (love) by moral and 
personal affinity.

what God has prepared for those who love him.”
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what God has prepared 

    for those who love him.”[d] 

H. 1 Corinthians 2:6 : Phil. 3:15; [ch. 3:1] 
Philippians 3:15  

Let those of us who are mature think this way, and if in anything you think otherwise,  God will . .  

I. 1 Corinthians 2:6 : [James 3:15] 
James 3:15  

This i s  not the wisdom that comes down from above, but is  earthly,  unspiritual,  demonic .  

J. 1 Corinthians 2:6 : ch. 1:28 
K. 1 Corinthians 2:7 : Rom. 16:25, 26; Eph. 3:5, 9; Col. 1:26; 2 Tim. 1:9 

Romans 16:25-26  

Now to him who is able to strengthen you according to my gospel and the preaching of Jesus. . .  

Ephesians 3:5  

which was not made known to the sons of men in other generations as it  has no w been revealed to. . .  

Ephesians 3:9  

and to bring to light for everyone what is  the plan of the mystery hidden for ages in God, who.. .  

Coloss ians 1:26  

the mystery hidden for ages and generations but now revealed to his saints.  

2 Timothy 1:9  

who saved us and called us to a holy calling,  not because of our works but because of his own.. .  

L. 1 Corinthians 2:8 : Acts 13:27; See Luke 24:20 
Acts 13:27  

For those who live in Jerusalem and their rulers,  because they did not recognize him nor. . .  

Luke 24:20  

and how our chief priests and rulers delivered him up to be  condemned to death, and crucified him.  

M. 1 Corinthians 2:8 : See Acts 3:17 
Acts 3:17  

“And now, brothers,  I  know that you  acted in ignorance,  as did also your rulers.  

N. 1 Corinthians 2:8 : James 2:1; [Ps. 24:7-10; Acts 7:2] 
James 2:1  

My brothers,  show no partiality as you hold the faith in our Lord Jesus Christ,  the Lord of glory.  

Psalm 24:7-10  

Lift up your heads,  O gates!  And be lif ted up, O ancien t doors,  that the King of glory may come.. .  

Acts 7:2  

And Stephen said:  “Brothers and fathers,  hear me. The God of glory appeared to our father. . .  

O. 1 Corinthians 2:9 : [Isa. 64:4] 
Isaiah 64:4  

From of old no one has heard or perceived by the ear,  no eye has seen a God besides you, who.. .  

P. 1 Corinthians 2:9 : See Matt. 25:34 
Matthew 25:34  

Then the King will  say to those on his right,  ‘Come, you who are blessed by my Father,  inherit. . .  

 
Q. 1 Corinthians 2:9 : James 1:12 

James 1:12  

Blessed is the man who remains steadfast under trial,  for when he has stood the test he will . . .  

 

2:7 The very nature of God’s wisdom renders the wisdom of this world inadequate, for it is not of this 

age. Mystery in the NT does not mean mysterious or difficult to understand, but denotes a truth hidden 

in God’s mind until He chooses to disclose it. God had the plan of redemption in mind before the 

creation of the world, and it would have remained unknown had He not revealed it in Christ. Believers 

live by a secret, the essence of which is Christ and His glorious purposes for the world. 

2:8 None of the rulers: This passage asserts that Satan (“the god of this age,” 2 Cor. 4:4) and the demons 

of hell (“principalities and powers,” Col. 2:15) were completely confounded by the Cross. This is a 

profound disclosure of Satan’s limited ability to anticipate the tactics of Almighty God, the reminder that 
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God’s sovereign power and omniscience are always the insurance of the believer’s ultimate victory in 

Christ. 

2:9 Eye has not seen: The quotation from Is. 64:4 (v. 9) implies three ways of knowing: perceptual 

knowledge (eye, ear) through observation and sense experience; conceptual knowledge (heart, mind) by 

reason and intellectual inquiry; and spiritual knowledge (love) by moral and personal affinity. Since 

knowledge of the things of God is more of a spiritual than an intellectual nature, there is no basis for 

glorying in any religious leader for his supposed superior grasp of reality. 

 

 

 

 

 

 

1 Corinthians 2:10-16 
10 these things (R)God has revealed to us through the Spirit. For the Spirit searches everything, even (S)the 

depths of God. 11 For who knows a person's thoughts (T)except the spirit of that person, which is in him? 

So also no one comprehends the thoughts of God except the Spirit of God. 12 Now (U)we have received 

not (V)the spirit of the world, but the Spirit who is from God, that we might understand the things freely 

given us by God. 13 And we impart this (W)in words not taught by human wisdom but taught by the 

Spirit, (X)interpreting spiritual truths to those who are spiritual.[d] 
14 The natural person does not accept the things of the Spirit of God, for they are (Y)folly to him, and (Z)he 

is not able to understand them because they are spiritually discerned. 15 The (AA)spiritual person judges all 

things, but is himself to be judged by no one. 16 (AB)“For who has understood the mind of the Lord so as to 

instruct him?” But (AC)we have the mind of Christ. 

 
10 But[e] it was to us that God revealed these things by his Spirit. For his Spirit searches out everything and shows us God’s 

deep secrets. 11 No one can know a person’s thoughts except that person’s own spirit, and no one can know God’s thoughts 

except God’s own Spirit. 12 And we have received God’s Spirit (not the world’s spirit), so we can know the wonderful things 

God has freely given us. 
13 When we tell you these things, we do not use words that come from human wisdom. Instead, we speak words given to us 

by the Spirit, using the Spirit’s words to explain spiritual truths.[f] 14 But people who aren’t spiritual[g] can’t receive these 

truths from God’s Spirit. It all sounds foolish to them and they can’t understand it, for only those who are spiritual can 

understand what the Spirit means. 15 Those who are spiritual can evaluate all things, but they themselves cannot be 

evaluated by others. 16 For, 

“Who can know the Lord’s thoughts? 

    Who knows enough to teach him?”[h] 

But we understand these things, for we have the mind of Christ. 

Cross references: 
R. 1 Corinthians 2:10 : Matt. 16:17; Gal. 1:12, 16; Eph. 3:3, 5; See John 14:26 

Matthew 16:17  

And Jesus answered him, “Blessed are you, Simon Bar -Jonah! For flesh and blood has not  revealed. . .  

Galatians 1:12  

For I  did not receive it  from any man, nor was I  taught it ,  but I  received it  through a. . .  

Galatians 1:16  

was pleased to reveal his Son to me, in order that I  might preach him among the Gentiles ,  I  did. . .  

Ephesians 3:3  

how the mystery was made known to me by revelation, as I  have wri tten briefly.  

Ephesians 3:5  

which was not made known to the sons of men in other generations as it  has now been revealed to. . .  

S. 1 Corinthians 2:10 : [Rev. 2:24] 
Revelation 2:24  
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But to the rest of you in Thyatira,  who do not h old this teaching, who have not learned what. . .  

T. 1 Corinthians 2:11 : Prov. 20:27 
Proverbs 20:27  

The spirit  of man is the lamp of the  Lord, searching all  his innermost parts.  

U. 1 Corinthians 2:12 : Rom. 8:15 
Romans 8:15  

For you did not receive the spirit  of slavery to fa ll  back into fear,  but you have received the. .  

V. 1 Corinthians 2:12 : [1 John 4:4] 
1 John 4:4  

Little chi ldren, you are from God and have overcome them,  for he who is in you is greater than..  

W. 1 Corinthians 2:13 : ver. 1, 4; See ch. 1:17 
1 Cor inth ian s  2 :1  

And I ,  when  I  ca me t o you,  br other s ,  d id  not  c ome pr oc la iming  to  y ou the  te st imon y o f  God  wit h . . .  

1  Cor inth ian s  2 :4  

and  my speec h and  my me ssa ge  wer e  not  in  p la u sib le  word s  of  w isd om,  but  in  demons tra t ion  of  the . . .  

1  Cor inth ian s  1 :1 7  

For  Chr i st  d id  not  send  me t o bap t i ze  but  t o  prea ch the  g ospe l ,  and  not  with  w ords  of  e loquent . . .  

X. 1 Corinthians 2:13 : 2 Cor. 10:12 
2 Corinthians 10:12  

Not that we dare to classify or compare ourselves with some of those who are commending.. .  

Y. 1 Corinthians 2:14 : ch. 1:18 
Z. 1 Corinthians 2:14 : Rom. 8:7 

Romans 8:7  

For the mind that i s  set on the flesh is hosti le to God, for i t  does not submit to God's law;. . .  

AA. 1 Corinthians 2:15 : ch. 3:1; 14:37; Gal. 6:1; [Prov. 28:5] 
1 Corinthians 3:1  

But I ,  brothers,  could not address you as spiritual people,  but as people of the flesh,  as. . .  

1  Corinthians 14:37  

If anyone thinks that he is a  prophet,  or spiritual,  he should acknowledge that the things I  am.. .  

Galatians 6:1  

Brothers,  if  anyone is caught in any transgression, you who are spiritual should restore him in. . .  

Proverbs 28:5  

Evil men do not understand justice,  but those who seek the  Lord understand it complete ly.  

BB. 1 Corinthians 2:16 : Cited from Isa. 40:13; See Rom. 11:34 
Isaiah 40:13  

Who has measured the Spirit of the  Lord, or what man shows him his counsel?  

Romans 11:34  

“For who has known the mind of the Lord, or who has been his counselor?”  

CC. 1 Corinthians 2:16 : [John 15:15] 
John 15:15  

No longer do I  call  you servants,  for the servant does not know what his master is  doing; but I...  

 

2:10 God has revealed: Two elements are necessary to know the things of God: a revelation from 

God by the Spirit, and an appropriate spiritual response by man (2:14-3:4). 

2:11 As one’s own inner thoughts are known only to himself, so the mind of God is known only by 

God’s Spirit. God has chosen to make Himself known in Jesus Christ, and the Holy Spirit has brought this 

revelation of Christ to the church through the apostles. 

2:13 Spiritual things with spiritual: Spirit answers to spirit, not spirit to mind. The Holy Spirit 

interprets spiritual things to spiritual people. This text also may describe the means by which the Word of 

God has been given to us in the Bible as the Holy Spirit puts spiritual “ideas” into specific spiritual 

“words” of His selection. 

2:13 See section 2 of Truth-In-Action at the end of 1 Cor. 

2:14 People fall into three spiritual categories that clarify how the revelation of the Cross by the Spirit is 

received from the human side. The natural man, unregenerate and devoid of the Spirit, has no 
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appreciation for the gospel. The spiritual man, regenerate and possessing spiritual maturity, as seen in 

freedom from sectarian strife (3:3, 4), has a nature that responds to the truth, and unbelievers find him 

difficult to understand. The carnal man, regenerate but living much like an unregenerate, is a believer 

with childish ways, as seen in a jealous and sectarian spirit. An immature Christian lives more for human 

opinion than for Christ.1 

 

 
 
 
 

ARE WE TO JUDGE ALL THINGS? 

 2:15  Paul’s claim about judging all things (1 Cor. 2:15) sounds rather presumptuous. Is he urging believers 
to become moral policemen, passing judgment on everyone and everything around us? 

Yes and no. Paul was challenging the spiritually immature believers at Corinth to grow up by applying 
spiritual discernment to the world around them. In this passage he mentions three categories of people: 

• natural (2:14), those without Christ, still living in the lost condition in which they were born; 
• spiritual (2:15), believers in Christ who have been born of the Spirit and in whom the Spirit of God 

lives and is producing growth; and 

• carnal (3:1), believers who remain immature in the faith because they don’t allow the Spirit to work 
in their lives. 

Spiritual people “judge” all things that come their way (2:15) in the sense of scrutinizing, examining, and 
investigating spiritual value and implications. This is not something that we should do merely as individuals, 
but also corporately with other believers. For example, in the workplace Christians in various occupations 
need to band together to explore how the faith applies to particular vocations. By analyzing work situations in 
light of Scripture, we can discern what the issues are and how we might respond with Christlikeness. 

 
1 Hayford, J. W. (Ed.). (1997). Spirit filled life study Bible (electronic ed., 1 Co 2:1–14). Nashville, TN: Thomas Nelson. 

“But people who aren’t spiritual can’t receive these truths from God’s 
Spirit. It all sounds foolish to them and they can’t understand it, for only 

those who are spiritual can understand what the Spirit means.”

The natural man, unregenerate and devoid of the Spirit, has no 
appreciation for the gospel. 

The spiritual man, regenerate and possessing spiritual maturity (as 
seen in freedom from sectarian strife ), has a nature that responds to 
the truth, and unbelievers find him difficult to understand. 

The carnal man, regenerate but living much like an unregenerate, is a 
believer with childish ways, as seen in a jealous and sectarian spirit. An 
immature Christian lives more for human opinion than for Christ

God provides:  {Grace > Atonement}   

(Man can now respond) + Repentance +Faith →

(God answers) 

Conversion + Regeneration + Justification + Adoption

→Sanctification 
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“Judging all things” has nothing to do with damning others, but with recognizing and doing what 
God would want. Instead of pride, it calls for humility, since God will be the final Judge of everything 
we do (2 Cor. 5:10).2 
 

VS 16:  2:16 who has advised him Paul draws from Isa 40:13 to emphasize the gift of the Spirit. Since Christ has 

no need of an advisor, this quotation suggests that God’s wisdom is incomprehensible—yet He has enabled believers 

to understand the wisdom of His salvation through the crucified Messiah, Jesus. 

the mind of Christ Probably refers to God’s gift of the Holy Spirit to His people. The presence of the Spirit grants 

believers the ability to discern God’s will and works within them to make them more like Christ. Barry, J. D., Mangum, 

D., Brown, D. R., Heiser, M. S., Custis, M., Ritzema, E., … Bomar, D. (2012, 2016). Faithlife Study Bible (1 Co 2:1–16). Bellingham, WA: Lexham 
Press. 

 

 
 

S/G   VERSE 15 [WHAT DOES JUDGING ALL THINGS MEAN?  HOW DO WE 

ACTUALLY DO THIS?] 

Set up scenarios for each group to judge?  Or one scenario for them all to weigh in on?  

They will need more group time and we will need more sharing time at end. 

Using the delineations of: 
Natural: Those without Christ, still living in the lost condition in which they were born (2:14) 
Spiritual: Believers in Christ who have been born of the Spirit and in whom the Spirit of God lives    
and is producing growth (2:15) 
Carnal:  Believers who remain immature in the faith because they don’t allow the Spirit to work in their      
lives. (3:1) 
 

 
 

 
2 Word in life study Bible. (1996). (electronic ed., 1 Co 2:15). Nashville, TN: Thomas Nelson. 

The spiritual person judges all things, but is himself to be 
judged by no one. “For who has understood the mind of the 
Lord so as to instruct him?” But we have the mind of Christ.

Um, WHAT?

Each small group will have their own Judgment 
Scenario to respond to.  You will need to have 
three different responses.  One response for each 
belief type listed below.

• Natural: Those without Christ, still living in the lost condition 
in which they were born (2:14)

• Spiritual: Believers in Christ who have been born of the Spirit 
and in whom the Spirit of God lives   and is producing growth 
(2:15)

• Carnal:  Believers who remain immature in the faith because 
they don’t allow the Spirit to work in their lives. (3:1)
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SCENARIOS: 

 

Judgment Scenario #1: 

You are at Walmart standing in the checkout line because you forgot to use Grocery Pick Up.  It is taking 

forever.  You are third in line and the person at the checkout thinks the cashier has over charged them and 

begins to go over the receipt with them.  The person at the checkout happens to be an elderly person.   

 

• Natural: Those without Christ, still living in the lost condition in which they were born (2:14) 

• Spiritual: Believers in Christ who have been born of the Spirit and in whom the Spirit of God 

lives and is producing growth (2:15) 

• Carnal:  Believers who remain immature in the faith because they don’t allow the Spirit to work 

in their lives. (3:1) 

 

Judgment Scenario #2: 

It is late in the evening and your teen comes up to your bedroom.  You are just ready to close your eyes 

after a long day.  Your teen begins to describe their day and you are wondering where she is going with 

this.  She finally tells you that after school, she went over to her friend’s house after they stopped at the 

store for snacks.  As she watches her friend unpack the bag, she realizes there are a lot of items that were 

not paid for at the register.  She does not know what she should do.   

 

• Natural: Those without Christ, still living in the lost condition in which they were born (2:14) 

• Spiritual: Believers in Christ who have been born of the Spirit and in whom the Spirit of God 

lives and is producing growth (2:15) 

• Carnal:  Believers who remain immature in the faith because they don’t allow the Spirit to work 

in their lives. (3:1) 

 

Judgment Scenario #3: 

It has been a regular day at work and you are looking forward to getting your day done.  The after work 

schedule is already running through your head.  You are in the back room unpacking your locker and 

getting ready to leave when another coworker comes to asking you to stay and fill in their shift as they 

just got a call that their child is sick at their childcare and they need to go pick them up.  They have no 

one who can help them with their child.   

 

• Natural: Those without Christ, still living in the lost condition in which they were born (2:14) 

The spiritual person judges all things, but is himself to be judged by 
no one. “For who has understood the mind of the Lord so as to 

instruct him?” But we have the mind of Christ.

Judging all things = recognizing and doing what God would want.

We judge with humility since God will be the final Judge of everything 
we do.

Since Christ is God, His wisdom is incomprehensible but He gives us 
His Spirit to understand what Salvation means and does in us.  

Mind of Christ:  The ongoing presence of the Spirit gives us the ability 
to discern God’s will.  
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• Spiritual: Believers in Christ who have been born of the Spirit and in whom the Spirit of God 

lives and is producing growth (2:15) 

• Carnal:  Believers who remain immature in the faith because they don’t allow the Spirit to work 

in their lives. (3:1) 

 

Judgment Scenario #4: 

It is a beautiful Sunday morning and you are running late getting to church.  Yeah, you did think about 

staying home and enjoying your Sunday morning there but, nah, you got ready and are walking in after 

the Welcome Time has begun.  There are not many people in the lobby but you notice two guys near the 

kitchen having a focused conversation.  One actually swears at the other and walks out the front door.    

 

• Natural: Those without Christ, still living in the lost condition in which they were born (2:14) 

• Spiritual: Believers in Christ who have been born of the Spirit and in whom the Spirit of God 

lives and is producing growth (2:15) 

• Carnal:  Believers who remain immature in the faith because they don’t allow the Spirit to work 

in their lives. (3:1) 

 

Judgment Scenario #5: 

It is your birthday and you decide to throw yourself a party.  You invite some family and some friends 

from the neighborhood and church and even work.  Things are going well until you hear a family member 

loudly making cutting remarks about you to your guest.   

 

• Natural: Those without Christ, still living in the lost condition in which they were born (2:14) 

• Spiritual: Believers in Christ who have been born of the Spirit and in whom the Spirit of God 

lives and is producing growth (2:15) 

• Carnal:  Believers who remain immature in the faith because they don’t allow the Spirit to work 

in their lives. (3:1) 
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NOTES: 
 

2:1–5 Paul describes the nature of his ministry to the Corinthians. He reminds them that when he 

came to Corinth he preached “foolishness”—that is, the message of Christ crucified—rather than 

relying on persuasive speech or worldly wisdom. 

 

2:1 when I came to you Refers to Paul’s missionary work in Corinth (Acts 18:1–18). 

testimony of God The Greek phrase used here, martyrion tou theou, refers to the news about God’s 

redemptive work through the crucifixion of Jesus Christ. 

2:2 not to know anything among you Due to the influence of Greek culture, the Corinthians valued 

knowledge and rhetoric. Here, Paul uses hyperbole to explain why he made Christ’s actions on behalf of 

humanity the primary focus of his teaching instead of delivering a speech in the style of secular rhetoric 

and knowledge. 

except Jesus Christ and him crucified For Paul, Jesus’ death is central to the gospel message; He bore 

the sins of humanity through His death. Because the Corinthians seemed to have considered crucifixion to 

be foolishness, Paul emphasizes the humility of Jesus’ death on the cross (see note on 1:18). This sets up 

Paul to describe the humble nature of his ministry in vv. 3–5. 

2:3 fear and with much trembling Paul draws a contrast between himself and professional public 

speakers who used eloquence and wisdom to gather an audience. The apostle was a skillful speaker, but his 

delivery may have been unimpressive by Corinthian standards (2 Cor 10:10). Paul declares his manner to 

be another example of the paradoxical nature of God’s strength in weakness. 

2:4 not with the persuasiveness of wisdom Paul is not interested in seeing people come to Christ 

because of his persuasiveness; instead, he wants to see the Spirit working among them (see note on 1 Cor 

1:28). 

demonstration The Greek word used here, apodeixis, conveys the certainty of the Spirit’s work among 

the Corinthian believers. While they value wisdom and logic, they cannot deny their experience of the 

Spirit’s power, which is demonstrated in their own conversion (see 1:18, 24; compare note on v. 3). 

2:5 that your faith Paul explains why he uses an approach that differs from typical speakers. He wants 

to direct the Corinthians toward reliance on God, not human understandings or abilities. 

Faith 

While the Bible’s theme of “faith” can be understood in a variety of ways, it can be summarized as active trust and 

belief displayed through obedience. Faith does not suggest mere intellectual or cognitive belief in a proposition, 

doctrine, or even a person, though it does sometimes entail doctrinal belief and theological understanding (e.g., that 

Jesus is the Messiah and the Son of God who has come in the flesh). Faith is typically understood as involving the 

whole self—mind, heart, and body—in a relationship with God that expresses trust and a grateful response to His 

loving initiative. 

Biblical Themes 

While faith is more than intellectual assent, it necessarily involves a declaration, a promise, and ultimately, a person. 

The Bible commends a variety of expressions of faith, including belief in covenant promises, submission to divine 

commands, worshipful attitudes toward God, and adherence to doctrine. In the Bible, faith moves from Old Testament 

trust in the usually unseen God (Yahweh) to New Testament belief in and active submission to the person of Jesus, 

God in human form (John 1:14, 18; Col 1:15; Heb 1:1–3). 

In the Old Testament, faith is best understood in the context of covenant relationship to God, who is the supreme 

example of faithfulness. Whereas God consistently reveals His faithfulness (trustworthiness, steadfastness, and 

consistency of character), people often fail to be faithful to God and to each other. Faith is an attitude of trust that 

shows itself through the people’s obedience to God. Noah demonstrates faith in God by his willingness to believe 

God’s promise of protection through the coming flood and his obedience in constructing the ark in accordance with 

God’s instructions (Gen 6). Abraham’s trust in God’s covenant promises was validated as “righteousness” (Gen 15:6) 
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and was ratified on Mount Moriah when he was willing to sacrifice Isaac, the son of the promise (Gen 22:1–19). 

Moses displayed faith in God through his commitment to serve as the instrument of God’s provision of freedom and 

deliverance, leading Israel out of Egyptian captivity (see the book of Exodus). The prophets expressed faith in God 

through their belief in the word of Yahweh that they had received and their willingness to proclaim that word to the 

kings of Israel and Judah, as well as to surrounding nations. Habakkuk proclaims, “the righteous shall live by his faith” 

(Hab 2:4). The connection between righteousness and faith suggests faith is the means by which to abide in God’s 

favor. In the New Testament, however, we see that faith is not only a personal action; it is a divine gift bestowed by 

God’s grace (Eph 2:8). 

In the New Testament, the noun “faith” (pistis in Greek) and the related verb “believe” (pisteuō) both occur over 200 

times, while the adjective “faithful” (pistos) is used over 60 times. The New Testament authors primarily view faith 

as belief in the incarnation and in Christ’s death and resurrection, such that a person’s life is shaped by those beliefs. 

Genuine faith differs from mere conceptual belief: even the demons believe Jesus is the Son of God “and shudder” 

(James 2:19). In the Gospels, faith often reflects a disposition of trust that God (through Jesus) will heal, save, or 

otherwise empower someone in the face of difficulty. Jesus proclaims that the practice of faith enables (or, when 

lacking, prevents) healing (Matt 13:58; Mark 5:34). In the book of Acts, faith takes on the meaning of assurance of 

doctrinal and theological belief, and, in particular, belief in Jesus Christ as the Messiah and Son of God (Acts 4:12; 

6:7; 13:8; 14:22; 16:5; 16:31). 

Paul, emphasizing that faith in Christ is based on God’s grace rather than on the works of the law, refers to Abraham’s 

faith as the precedent (Gal 3:6–14). James also cites the example of Abraham, though he argues for the complementary 

idea that genuine faith includes active obedience (Jas 2:20–24). Hebrews lists Abraham and others as heroes of faith, 

which they showed through their actions (Heb 11). 

The common assumption that faith is primarily intellectual agreement to verbal propositions has led to a sense of 

indissoluble tension between Paul’s understanding of faith (“we are saved by grace through faith”; Eph 2:8; Rom 3:22; 

Gal 3:11) and James’ warnings that faith unaccompanied by action is not genuine (Jas 2:24, 26). However, this tension 

is resolved when faith is understood as active trust in the covenant grace of God and the personal Lordship of Christ. 

Paul’s emphasis on the grace nature of faith—as a gift in the context of covenant relationship with God—agrees with 

James’ insistence that faith be underlined by and expressed in obedient works. 

KYLE A. ROBERTS3 

True Discipleship 

There are some people who have trusted in Jesus Christ as their Savior, but do little to act on their belief (James 1:27; 

2:14–26). Others actively follow Christ: They live as true disciples, passionately pursuing the Lord’s will in all things. 

These are the ones who take their relationship with Christ seriously. 

Ask yourself: Are you merely a believer or actually a follower of Jesus? Trusting in Jesus Christ is fundamental, but 

it’s only the first step. Your primary purpose is to take a lifelong journey following in the Lord’s footsteps—honoring 

Him with your actions and speech and increasing in biblical wisdom. 

A Christ follower’s life is summed up in the phrase, “Complete obedience.” In fact, Jesus defined true Christians as 

those who prove their love for Him by obeying His teaching (John 14:23). When it comes to obeying God, our only 

response is I will or I won’t. It’s tempting to say, “I will, but …” as some of Jesus’ would-be disciples did, but that’s 

a roundabout way of saying no (Luke 9:57–62). Followers remain faithful to the Lord’s plan whether doing so is easy 

or hard. Not only that, but they proclaim Him in both blessing and calamity, and they follow Him even when they are 

uncertain where He is leading. 

Followers pursue the Lord because they know that the reward is a deeper, more passionate relationship with Him. 

They are not just waiting to spend eternity with God in heaven; eternity begins now, as they accompany Him on the 

righteous path He has set before them. 

Matthew 22:14 says, “For many are called, but few are chosen.” The call has gone out, and it is still going out. 

Whatever your background, you are being called to Christ—away from sin, to Him. Some take the call seriously. They 

 
3 Roberts, K. A. (2012, 2016). Faith. In Faithlife Study Bible. Bellingham, WA: Lexham Press. 

http://www.realchurch.org/wednesdaynight/
https://ref.ly/logosres/fsb?art=sidebar.faith


Living Scripture  

 Week 4 – 1 Corinthians 2  
http://www.realchurch.org/wednesdaynight/ 

 

13 

are the ones who take the time to hear from God. They are the ones who actually do something. The call has gone out, 

and some will allow following Jesus Christ to shape their entire lives. 

Jesus made it clear that being called as one of His disciples has a price. He said, “If anyone wants to come after me, 

he must deny himself and take up his cross every day and follow me” (Luke 9:23). To the original disciples, crosses 

represented torture, physical abuse, and death. Jesus’ reference to “take up the cross” must have sent waves of fear 

through the ordinary people whom Jesus had called into extraordinary lives. 

The conversation that followed could have gone something like this: “First you asked me to leave my business and 

my family to follow and learn from you, and now you’re telling me that you’re going to die and that I have to deny 

myself and follow in your steps! Don’t you think that’s asking a bit much?” 

But Jesus responds: “The one who finds his life will lose it, and the one who loses his life because of me will find it” 

(Matt 10:39). It was only as His disciples acted on Christ’s call that the true significance of His words became a reality 

for them. In time, confusion would disappear, and they would experience the exhilaration of giving their lives totally 

for the cause of Christ. 

So, the question remains: Are you a believer in Christ or are you follower? Remember, being called to Christ means 

being called away from sin. That requires repentance. Realize you have sinned—repent and place your faith and trust 

in Jesus Christ. Then study God’s Word and be obedient to it. Listen for God’s direction in His Word and do it. Expect 

exciting days ahead as you live your calling. 

CHARLES STANLEY4 

the power of God See note on 1:24. 

2:6–16 Paul argues that the Spirit is necessary to understand God’s wisdom, since it cannot 

be perceived through human nature. Paul wants the Corinthians to recognize their need 

for true wisdom from God’s Spirit before he resumes his appeal for unity beginning 

in 3:1 (see 1:10). 

 

2:6 wisdom See note on 1:24. 

the mature The Greek word used here, teleios, refers to those who understand and conform to the 

message of Jesus Christ. Paul also may be applying the term ironically to the Corinthian believers, 

who considered themselves to be highly spiritual when in fact they were immature in the faith 

(compare 3:1–2). 

not of this age God’s wisdom—which is revealed in Christ’s death, resurrection, and the saving 

of humanity—is not bound by time; it is eternal. 

rulers The Greek word used here, archōn, can refer either to humans or to divine beings. This 

term may refer to the Jewish and Roman officials who were involved in the crucifixion of Christ. 

It also could refer to evil spiritual entities (compare John 12:31; 14:30). Paul emphasizes that 

everything that these leaders have and do is temporal, whereas Christ is eternal. 
New Testament Terms for Unseen Divine Beings 

The NT uses a wide variety of terms for unseen divine beings in the spiritual realm, both good and evil. Other than 

indicating that these beings are subordinate to God and inferior to Him in attributes, these terms do not identify the 

ontological nature of these beings. Rather, they broadly identify beings as non-human and as members of the unseen 

spiritual world, or they describe degrees of rank and power in the spiritual realm. 

The exact hierarchical relationship among these terms is unclear. However, several derive from human conceptions 

of geographical rule and political power. Additionally, the terms are consistent with OT concepts of cosmic geography, 

where God consigned the unbelieving nations to the sons of God in an act of divine judgment (Deut 32:8–9; compare 

Deut 4:19–20; Gen 11:1–9). New Testament writers, particularly Paul, draw on this worldview as well as passages 

like Dan 10, where nations are under the authority of angelic princes. 

 
4 Stanley, C. (2012, 2016). True Discipleship. In Faithlife Study Bible. Bellingham, WA: Lexham Press. 
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Demon 

The word “demon” is a transliteration of Greek terms daimon and daimonion, not a translation. Both words are widely 

used in classical literature to mean “divine being” (i.e., a resident of the unseen divine world), either good or evil. The 

NT uses both terms to speak of evil spiritual entities. This use is also reflected in the negative use of the related verbs 

daimonao and daimonizomai (“be under the influence of, or be possessed by, a divine entity”). The negative 

connotation evident in the NT derives in part from the use of daimon and daimonion for foreign gods (Isa 65:11; Psa 

90:6), idols (Psa 96:5) and demons (Deut 32:17; Psa 106:37; Isa 13:21 [“goat demons”]) in the Septuagint. The terms 

are also used in tandem with “unclean spirits” in the NT (Luke 8:29; 9:42; compare Luke 4:33). 

Angel 
The word angelos occurs approximately 175 times in the NT and literally means “messenger.” When used of non-

human beings, it describes a divine being sent as a messenger from the spiritual world to the human world—that is, 

the term primarily identifies where the being comes from and why. In this respect, it is akin to the OT term elohim, 

which speaks broadly to the place of residence of a non-human being (i.e., the non-human spiritual realm). 

Consequently, elohim and angelos are not ontological terms; rather, they indicate a being’s “place of residence” (where 

a thing is from). Angelos, however, also denotes function (what a thing does). Yet, discerning the function of a 

particular angel in the biblical narrative requires consideration of the context in which the term appears. 

Lesser Beings 

Beyond angelos, the NT describes lesser divine beings with terms of rank and power. 

Rulers, Principalities 

The English translations of “rulers” and “principalities” most frequently render the Greek terms arche and archon. 

Both are used in Greek literature to refer to hierarchical human governance over a geographical sphere. As a result, it 

is not always clear whether NT usage of these words refers to human or divine rulers. Colossians 1:16 seems to refer 

to divine rulers. 

The Septuagint uses the term archon to translate the Hebrew term sar, meaning “prince” (see Dan 10:13, 21; 12:1). 

In these passages, angelic rulers are in charge of nations. Paul likely uses the term in reference to divine entities in 

Rom 8:38; 1 Cor 15:24; Eph 1:21; 3:10; 6:12; Col 1:16; 2:10, 15. The instances in 1 Cor 2:6–8 suggest that, although 

evil entities knew Jesus had come to earth (e.g., Mark 5:7; Luke 8:28), they did not know God’s plan. Had they known, 

Paul writes, they would not have crucified the Lord. A parallel passage in Eph 3:10 locates these rulers in the spiritual 

realm (“heavenly places”), lending support for this usage in 1 Corinthians. 

Powers 

The Greek word dynamis (plural: dynameis) denotes power (i.e., force, capability, potency), though it does not connote 

any specific rank (Rom 8:38; Eph 1:21). Greek literature uses the term to describe armies. Similarly, the Septuagint 

uses it to translate “hosts” (e.g., Dan 8:10) and the phrase “Lord of Hosts.” 

Lords 

The word kuriotē, often translated as “dominions” or “lordships,” occurs in Col 1:16; Eph 1:21. It denotes a sphere of 

authority and the ability to rule that sphere. Paul uses the similar term kurioi (“lords”) in 1 Cor 8:5 to refer to entities 

that pagans perceived to have power and to which they rendered sacrifice. He later refers to these beings as demons 

(1 Cor 10:20). Since Paul traces the flow of Deut 32 in 1 Cor 10, he would therefore have the demons of Deut 32:17 

in mind; in Deuteronomy, these entities are described as elohim. For Paul, this terminology was not merely an 

abstraction; he considered these entities to be real, having genuine powerful authority in certain places of the earth. 

Thrones and Authorities 

Aside from arche and kuriotes, Col 1:16 also contains two other terms of rank and power: thronos and exousia, usually 

translated “thrones” and “authorities.” As with kuriotes, these terms refer to some sphere of authority and the ability 

to rule that sphere. Exousia is the term most frequently used in the NT for the right to use power bestowed by an office. 

Several NT passages use the term to refer to divine beings (1 Cor 15:24; Eph 1:21; 3:10; 6:12; Col 1:16; 2:10). The 

spiritual powers are considered “enthroned” over some domain, and they therefore have authority. These terms are 

conceptually linked to the worldview articulated in Deut 32:8–9. 

Glorious Ones 

Second Peter 2:10 and Jude 8 both speak of the doxas—literally, the “glorious ones.” More specifically, 2 Pet 2:10 

speaks of human blasphemers who rail against the glorious ones while angels, though greater than those blasphemers, 

would not dare to do so. This wording suggests that there is a distinction in rank between angels and “glorious ones.” 

In Second Temple Jewish literature, including the Dead Sea Scrolls, references to angels of the council of God of 

glory may be analogous to the Greek terminology here (1QHa 18:8; 2 Enoch 22:7, 10; Philo, On the Special Laws 

1.45). 
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Elemental Spirits 

stoicheia stoicheia the Jewish and Roman officials who were involved in the crucifixion of Christ (see Acts 3:17; 4:5, 

8, 26; Rom 3:13) 

Stoicheia has four points of meaning in Greek literature that may be reflected in the NT, including basic principles of 

religious teaching (e.g., Law; Heb 5:12); rudimentary substances of physical world (e.g., earth, wind, fire, water; 2 

Pet 3:10, 12); astral deities (ancient people believed some stars were deities or were empowered by deities due to their 

movement in the heavens); and spiritual beings in a more general sense. 

The meanings of the term in several of Paul’s passages are unclear (Gal 4:3, 9; Col 2:8, 20). For example, in Col 2, 

Paul seems to use the term for spiritual beings, as other terms for spiritual forces (angels, principalities and powers, 

false gods) appear in the context. Paul’s use of stoicheia in Gal 4 could be in reference to the Law, spiritual beings, or 

astral deities. Galatians is focused on the problem of Jewish converts wanting to require Gentile believers to obey the 

Law. In Gal 4, Paul speaks to both Jews and Gentiles, so he could be using the term in different ways with each 

audience. Galatians 4:1–7 likely addresses Jewish converts (see Gal 4:5, “those who were under the Law”); stoicheia 

in Gal 4:3 therefore most likely refers to the elements of the Law. But the Gentiles were not under the Law and did 

not know the true God (Gal 4:9). Therefore Gal 4:8–11 could be seen as addressing Gentile converts. 

In this light, and in the context of Gal 4:9–11, stoicheia could be interpreted as astral deities, or perhaps spiritual 

beings, that were associated with the astrological ideas of “fate.” The belief that the stars determine an individual’s 

destiny was common in pagan religions during the NT era. This would mean that the “days and months and seasons 

and years” in Gal 4:11 points to astrological beliefs and practices. Paul is therefore denying the idea that the celestial 

objects (sun, moon, stars) are deities; these rocks and balls of gas are not actually gods, though the ancients conceived 

them that way. Paul encourages Gentile converts to not be enslaved again to the idea that these objects control their 

destiny. Paul does not intend to deny that the unseen world was populated by “gods” (compare 1 Cor 8:4–6; 10:20, 

which quotes Deut 32:17, where demons are called gods); rather, he is denying that physical celestial objects were 

gods or had divine influence. 

Archangels 

The Greek archangelos occurs only two times in the NT (1 Thess 4:16; Jude 9, of Michael). The term speaks of an 

angel who has authority over other angels. The NT adds no details beyond this basic sense. Second Temple Jewish 

Literature used the term to differentiate between groups of angels in hierarchy (1 Enoch 61:10; 2 Enoch 19:1–5). The 

Septuagint uses a different Greek word, archistratēgos, for the commander of Yahweh’s host in Josh 5:13–15, but 

that term is at times used as a synonym in Second Temple material (e.g. Testament of Abraham rec. long. 1:4 and 

14:10; 3 Baruch 11:8). 

MICHAEL S. HEISER5 

2:7 Hidden Meaning, it is not plain to the person looking for understanding of the world, themselves, and 

others. Rather, it can be understood only through revelation from God’s Spirit. 

2:8 Lord of glory Refers to Jesus Christ. This designation echoes the OT names of Yahweh: “King of 

glory” (Psa 24:7–10) and “God of glory” (Psa 29:3; Acts 7:2). 

2:9 has not seen Paul uses Isaiah 64:4 to assert that people cannot understand the things of God through 

human faculties (compare Isa 52:15; 65:17); they must rely on the Spirit graciously given to believers by 

God (1 Cor 2:10). 

for those who love him Emphasizes that God grants insight regarding His work to those who follow Him 

and do His will. 

[Romans 8:14-17 
14 For those who are led by the Spirit of God are the children of God. 15 The Spirit you received does not 

make you slaves, so that you live in fear again; rather, the Spirit you received brought about your 

adoption to sonship. [a] And by him we cry, "Abba, Father." 16 The Spirit himself testifies with our spirit 

that we are God's children. 17 Now if we are children, then we are heirs—heirs of God and co-heirs with 

Christ, if indeed we share in his sufferings in order that we may also share in his glory.                                                                                   
Footnotes: a.Romans 8:15  The Greek word for adoption to sonship is a term referring to the full legal standing of an adopted 

male heir in Roman culture.  

Titus 3:4-7 

 
5 Heiser, M. S. (2012, 2016). New Testament Terms for Unseen Divine Beings. In Faithlife Study Bible. Bellingham, WA: Lexham Press. 

http://www.realchurch.org/wednesdaynight/
http://www.biblegateway.com/passage/?search=Romans%208:14-17&version=TNIV#fen-TNIV-28124a
http://www.biblegateway.com/passage/?search=Romans%208:14-17&version=TNIV#en-TNIV-28124
https://ref.ly/logosres/fsb?art=sidebar.newtestamenttermsforunseendivinebeings&off=8808


Living Scripture  

 Week 4 – 1 Corinthians 2  
http://www.realchurch.org/wednesdaynight/ 

 

16 

4 But when the kindness and love of God our Savior appeared, 5 he saved us, not because of righteous things we had 

done, but because of his mercy. He saved us through the washing of rebirth and renewal by the Holy Spirit, 6 whom 

he poured out on us generously through Jesus Christ our Savior, 7 so that, having been justified by his grace, we 

might become heirs having the hope of eternal life.] 

2:10 to us God has revealed them God has shown the hidden wisdom of God to those who follow 

Christ (v. 7). Paul argues that people desiring to know more or have greater wisdom should seek 

to walk more closely with Christ, as God reveals His eternal work to people this way. 

through the Spirit Indicates Christ’s method for revealing His work to people and granting them 

spiritual gifts of wisdom and knowledge. 

2:11 spirit of the man Paul uses this phrase to draw a contrast with the Spirit of God. Just as 

people know their own minds, so the Spirit (pneuma in Greek) knows the things of God. 

 

 

 

Pneuma 

Definition 
 

Any movement of air including wind or 
breath; an animating life force; the 
immaterial inner essence of a human 
being; an incorporeal supernatural being 
 

English Translation 
 

Versions 
 

spirit 

 

NASB; NIV; NLT; ESV; LEB; KJV 

 

ghost 

 

KJV; NIV; NLT 

 

wind 

 

LEB; NASB; ESV; NLT; NIV; KJV 

 

breath 

 

NASB; ESV; NLT; NIV; LEB 

 

life 

 

NLT 

 

New Testament Occurrences 
 

 

 

Gospels 

 

104 

 

Acts 

 

72 

 

Paul’s Letters 

 

146 

 

General Letters 

 

37 

 

Revelation 26 
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Total nt Uses 
 

385 
 

The term pneuma is frequently translated as “spirit” in the NT, but it literally means “wind” or “breath.” The features 

of the “wind” such as invisibility, unpredictability, and uncontrollable power are appropriately applied, in a 

metaphorical sense, to incorporeal supernatural beings and the immaterial “breath” that signified the essence of life. 

For example, Jesus describes the unpredictability and imperceptibility of the Holy Pneuma (John 3:8) and the violent, 

controlling power of an evil pneuma (Luke 9:42). Consequently, in addition to denoting “wind” and “breath, the term 

pneuma is used in Scripture to designate “spirit”—any non-material being or the power associated with that being. It 

can refer to various types of incorporeal beings: a ghost (Luke 24:37, 39), a good pneuma (Acts 23:8) or one that is 

evil (Matt 8:16). 

The term pneuma is often specifically designated as “holy” and taken to refer to the Holy Spirit, the third member of 

the Trinity. The Holy Spirit is the unseen manifestation of divine power, responsible for the conception of Jesus (Matt 

1:18) and empowering Jesus’ earthly ministry (Luke 4:1). 

Pneuma can describe an outside power that comes on a person and controls him, often suddenly (Acts 1:8), such as 

the pneuma given as a gift of God, enabling the apostles to speak in other languages (Acts 2:4). The controlling power 

of an evil pneuma is illustrated in Luke 2:42, where it says that a spirit seized a child, tortured him severely and threw 

him into convulsions, causing him to foam at the mouth. 

Pneuma is also employed in Scripture to denote the dominate disposition or impulse of a person. Thus, Paul speaks 

of a gentle pneuma that should be characteristic of one who approaches a brother or sister in the faith who has sinned 

(Gal 6:1). Paul also exhorts the Corinthian believers that their entire being, body and pneuma, physical and emotional 

must be preserved undefiled (2 Cor 7:1). The pneuma was associated with specific emotions such as happiness (Luke 

1:47) or distress (John 13:21; Acts 17:16). 

The immaterial, invisible part of person that survives death, the life principle in a person, is also described in the Bible 

as pneuma. An example of this use of the word is present in narrative describing the return to life of Jairus’ daughter 

of whom it is said that her pneuma came back (Luke 8:55). That the pneuma departs at death (Matt 27:50) is stressed 

as the dying Stephen prays for the Lord Jesus to receive his spirit (Acts 7:59). 

The book of Revelation provides an example of pneuma, which represents “breath” (Rev 11:11). In this passage, 

God’s life-giving breath or pneuma entered into the two dead witnesses and brought them back to life. 

DAVID SEAL6 

2:12 spirit of the world God’s Spirit is not like the spirit of people or anything that can be 

comprehended, computed, or reasoned in this world (compare 1:20; 2:6). While God’s work is 

eternal, everything of this world is temporal—including current rulers and evil spiritual beings. 

Spirit who is from God The Holy Spirit. 

freely given Refers to God’s gracious gift of salvation, which believers can comprehend because 

of the Spirit (compare Rom 6:23). It therefore describes the content of God’s revealed wisdom and 

thus refers to Christ Himself (see note on 1 Cor 1:24). 

[SEE***BELOW] 

2:13 by human wisdom Without God’s help through the Spirit (v. 12), people lack the ability to 

understand His plans or work (i.e., God’s plan of salvation; compare note on 1:24). 
Wisdom and Related Terms 

The Hebrew word for wisdom is chokhmah, from the verb chakham, meaning “to be wise.” It covers a broad area of meaning in 

the OT. It can refer to the skill or ability of craftsmen or artists (Exod 28:3; 35:10; 36:1–2; Jer 10:9). Certain animals are described 

literally as “very wise” because of the “clever” ways they overcome their weaknesses (Prov 30:24–28). Most often chokhmah refers 

to a person’s wise judgment or decision making, which leads to success (Prov 13:17; 14:8; Eccl 8:5; 10:12). Wisdom brings strength 

and favor; the wise avoid acting recklessly or out of anger (Prov 14:35; 24:5; Eccl 7:19; compare Prov 14:16; 16:14; 29:8, 11). 

Openness to discipline or instruction represents another important aspect of wisdom. The wise person loves to be rebuked because 

it makes him or her wiser (Prov 9:8–9; 21:11). Likewise, the wise person listens to advice or instruction, which emphasizes his 

humility (Prov 12:15; 13:1). Unlike the arrogant, who are worse off than fools, the wise exhibit humility (Prov 3:7; 11:2; 26:16; 

28:26). 

 
6 Seal, D. (2012, 2016). Pneuma. In Faithlife Study Bible. Bellingham, WA: Lexham Press. 
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Wisdom is closely related to speech. The tongue and lips of the wise produce wisdom (Prov 15:2, 7), and their speech is persuasive 

(Prov 14:3; 16:21, 23). It preserves the wise (Prov 14:3) and brings healing (Prov 12:18). When a fool keeps silent, he or she is 

considered wise (Prov 17:28). 

There is also a moral aspect to wisdom. Wisdom is often paralleled with righteousness (Psa 37:30; Prov 9:9; 10:31), as the wise 

person turns away from evil (Prov 14:16). Wise kings are described as destroying the wicked (Prov 20:26). Just as the wise are 

characterized by obedience (Prov 10:8; Eccl 8:5), wisdom is associated with the Law (Deut 4:6; Psa 19:7; 119:98). An exhortation 

to obey God’s commands is part of the conclusion to the book of Ecclesiastes (see Eccl 12:13). 

One of the more important aspects of wisdom is the fear of Yahweh. The wise maintain a reverent attitude toward God because a 

fear of Him serves as the starting point for wisdom (Psa 111:10; Prov 1:7; 9:10). Elsewhere, the fear of Yahweh provides instruction 

in wisdom (Prov 15:33). The book of Job equates the fear of Yahweh with wisdom (Job 28:28). 

The close association between the fear of Yahweh and wisdom is due to wisdom’s place with God (Job 12:13). In the wisdom poem 

of Job 28, the author searches everywhere for wisdom (Job 28:12–22) before concluding that God is its true source (Job 28:23–

28). Wisdom was with God when He created the world (Prov 3:19–20; 8:22; Jer 10:12). As the source of wisdom, God gives 

wisdom to His people (Prov 2:6); Solomon—who is described as the wisest man in the world—received wisdom as a gift of God 

(1 Kgs 3:3–15; 4:29). 

Words Associated with Wisdom 

There are several terms in Proverbs related to chokhmah (“wisdom”) that highlight different aspects of wisdom. Most of these 

appear in the book’s introduction (Prov 1:2–6). 

Knowledge 

Knowledge (da’ath) is closely associated with wisdom (Prov 10:14; 18:15). Like wisdom, knowledge ultimately comes from God 

(Prov 1:7; 2:6). It can also be learned through instruction or discipline (Prov 12:1; 19:25; 21:11). It is characterized by restraint and 

accompanies success (Prov 4:4–5; 11:9; 17:27; 19:2; Eccl 7:12). 

Understanding 

The Hebrew terms binah and tevunah both mean “understanding” or “discernment.” These terms describe the ability to understand 

things like righteousness, justice, and piety (Prov 2:5, 9; 28:5). They also describe the ability to correctly choose between options 

(1 Kgs 3:9; Job 32:9; Prov 14:8). Often paralleled with wisdom (Job 12:12; Prov 2:2; 4:5–7), both are attributed to God (Job 12:13; 

Prov 2:6). The person of understanding is not gullible (Prov 14:15) and gives careful thought to his or her actions (Prov 21:29; 

23:1). The person who has understanding is slow to anger and avoids folly, instead preferring wisdom (Prov 10:23; 14:29; 15:21; 

17:27). 

Instruction 

The Hebrew term musar means “instruction” or “discipline.” It can refer specifically to the discipline of God or human instruction 

or discipline (Deut 11:2; Job 5:17; Prov 3:11; Isa 26:16; compare Prov 1:8; 4:1). Instruction is a means of obtaining wisdom (Prov 

1:3; 19:20). It provides life, whereas ignoring instruction results in negative consequences (Prov 4:13; 6:23; 10:17; compare Prov 

5:23; 13:18; 15:32). The foolish and the wicked hate instruction (Psa 50:17; Prov 15:5). Proverbs also uses the term leqach 

(“learning”), related it to musar (“instruction”); the person who heeds instruction increases in learning (Prov 9:9). 

Prudence 

The Hebrew verb haskel means “to act wisely” or “to be prudent.” The prudent person is characterized by restraint of speech and 

a steady work ethic (Psa 36:3; Prov 10:5; 10:19). The prudent will find favor (Prov 14:35; 17:2). They seek God and find His 

blessing (Psa 14:2; 53:2; Prov 15:24; 16:20). 

Other Terms 

Among less common terms related to wisdom, mezimmah (“discretion”) and ‘ormah or ’arum (“cleverness”) both have positive 

and negative connotations. While mezimmah is most often translated as “discretion” in Proverbs—because of its usage in the 

book—elsewhere, it typically describes a negative “plan” or “scheme” (Job 21:27; Psa 21:11; 37:7). In Proverbs, one is advised to 

keep discretion as a guard against evil (Prov 2:11–12; 3:21–22; 5:2). 

The Hebrew word ‘arum and the related ‘ormah are used negatively in other parts of the Old Testament to describe the “crafty” or 

“treacherous” (Gen 3:1; Exod 21:14; Job 5:12). However, in Proverbs, the ‘arum act intelligently to protect themselves from 

danger—they are clever (Prov 22:3; 27:12). The clever person acts with knowledge and discernment (Prov 12:23; 13:16). 

MILES CUSTIS7 

in words taught by the Spirit Paul is likely referring to the gift of prophecy, which involves speaking 

on behalf of God (see note on 12:3; and note on 12:10; compare 14:1). 

spiritual things The Spirit (pneuma) is the one who truly explains and reveals the ways of God to 

people—believers are just messengers and instruments of the Spirit’s message. 

 Pneuma Word Study 

2:14 natural man Refers to a person who cannot grasp the things of God. 

foolishness See note on 1:18. 

 
7 Custis, M. (2012, 2016). Wisdom and Related Terms. In Faithlife Study Bible. Bellingham, WA: Lexham Press. 
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2:15 discerns Paul again stresses that a true understanding of spiritual things occurs only with the aid of 

God’s Spirit. 

 

 

Additionally, Paul might be referring to the spiritual gift of distinguishing between spirits (see note on 12:10), or 

the gift of wisdom (see note on 12:8). The gift of distinguishing between spirits fits contextually because of Paul’s 

earlier comments about rulers of this age and the spirit of this world (see note on v. 6; and note on v. 12). This 

spiritual gift would have been vital to the success of the Corinthian church because of their tendency to elevate 

people with certain spiritual gifts to positions of authority (see note on v. 12) and to favor the gift of tongues (ch. 

13). However, Paul may be referring to the spiritual gift of wisdom, which involves distinguishing between God’s 

preferred plan and that of the world; this seems to fit Paul’s emphasis in this verse. In addition, Paul discusses 

wisdom throughout 1:17–2:16, emphasizing that believers derive their understanding from God, not commonly 

held beliefs. Whichever spiritual gift Paul refers to here, his point is that God grants believers what they need; 

these gifts don’t come any other way. This gifting empowers them to follow Christ without having to worry about 

the judgment of others.8 

 
himself is judged by no one Those who belong to the Spirit do not need to subject themselves to human 

condemnation or approval; they recognize that God is their only judge (4:3). 

2:16 who has advised him Paul draws from Isa 40:13 to emphasize the gift of the Spirit. Since Christ 

has no need of an advisor, this quotation suggests that God’s wisdom is incomprehensible—yet He has 

enabled believers to understand the wisdom of His salvation through the crucified Messiah, Jesus. 

the mind of Christ Probably refers to God’s gift of the Holy Spirit to His people. The presence of the 

Spirit grants believers the ability to discern God’s will and works within them to make them more like 

Christ.9 
MIND Center of intellectual activity, an English term translating several different Hebrew and Greek terms. The biblical languages 

possess no one word parallel to the English “mind.” KJV translates at least six different Hebrew terms as mind. The primary word 

is leb, which means “heart.” For example, Moses said, “Hereby ye shall know that the Lord hath sent me to do all these works; for 

I have not done them of mine own mind (Num. 16:28 KJV; cp. 1 Sam. 9:20; Neh. 4:6). In addition, the word nephesh (soul) is 

translated “mind” in Deut. 18:6 when it refers to the desire of a man’s mind (soul) and in Gen. 23:8 where it refers to mind in the 

sense of a decision or judgment. The word ruach (spirit) is rendered “mind” in Gen. 26:35. It speaks of the “grief of mind” (spirit) 

which Isaac and Rebekah experienced because Esau married heathen wives. Also used are the words lebbab (heart) in Ezek. 38:10; 

yetser (imagination) in Isa. 26:3; and peh (mouth, speech) in Lev. 24:12. 

The NT has a similar situation because of the large number of terms that are used to describe mankind’s “faculty of cognition.” 

As in the OT the term “heart” (kardia) is sometimes used to represent the concept “mind.” Matthew 13:15 speaks of understanding 

with the “heart.” Other words include ennoia, which means “mind” in the sense of “intent,” “arm yourselves also with the same 

resolve” (1 Pet. 4:1 HCSB). Gnome refers to mind in the sense of “purpose” (Rev. 17:13) or “opinion” (Philem. 14). Noema is also 

used to denote the mind, especially the “thought process.” Paul said that Israel’s “minds were blinded” so that they could not 

understand the OT (2 Cor. 3:14; 4:4; 11:3). The word phronema refers to what one has in the mind, the “thought”: “The mind-set 

of the flesh is death” (Rom. 8:6 HCSB). 

The more common terms for mind, however, are nous and dianoia. Dianoia occurs 12 times in the NT. It refers to “thinking 

through” or “thinking over” of something or to the “understanding” or “sentiment” which results from that process of reflection. 

Paul said that in times past we all lived according to the flesh, “carrying out the inclinations of our flesh and thoughts” (those things 

we had already thought over, Eph. 2:3). Nous is the most prominent term for mind; it occurs 24 times. Nous represents the “seat of 

understanding,” the place of “knowing and reasoning.” It also includes feeling and deciding. Hence it sometimes includes the 

counsels and purposes of the mind. An example is Paul’s statement: “Each one must be fully convinced in his own mind” (Rom. 

14:5 HCSB). The meaning of purpose is found in Rom. 11:34, which says, “For who has known the mind of the Lord? Or who has 

been His counselor?” 

Mind is sometimes associated with the human soul. Three times in the KJV the word psuche (soul or life) is rendered by the 

word “mind.” Philippians 1:27 says believers are to be of “one mind (soul).” Hebrews 12:3 urges believers not to “faint in your 

minds (souls)” (Acts 14:2 also). These passages illustrate the fact that the mind is considered to be the center of the person. 

 
8 Barry, J. D., Mangum, D., Brown, D. R., Heiser, M. S., Custis, M., Ritzema, E., … Bomar, D. (2012, 2016). Faithlife Study Bible (1 Co 2:15). 

Bellingham, WA: Lexham Press. 
9 Barry, J. D., Mangum, D., Brown, D. R., Heiser, M. S., Custis, M., Ritzema, E., … Bomar, D. (2012, 2016). Faithlife Study Bible (1 Co 2:1–

16). Bellingham, WA: Lexham Press. 
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However, in Scripture the heart is more often considered to be the center of the human personality. In the OT especially this is true 

because of the lack of an exact equivalent for mind. The word “heart” fills this void, and the NT follows the practice of the OT 

very closely. Both mind and heart can be spoken of as the center of a person because in Hebrew thought a person is looked at as a 

single entity with no attempt to compartmentalize the person into separate parts which act more or less independently of one 

another. Therefore, the heart, mind, and soul, while in some ways different, are seen as one. 

The mind is portrayed oftentimes, especially in the NT, as the center of a person’s ethical nature. The mind can be evil. It is 

described as “reprobate” (Rom. 1:28 KJV), “fleshly” (Col. 2:18), “vain” (Eph. 4:17), “corrupt” (1 Tim. 6:5; 2 Tim. 3:8), and 

“defiled” (Titus 1:15). On the other hand, three Gospels command us to love God with “all” our mind (Matt. 22:37; Mark 12:30; 

Luke 10:27). This is possible because the mind can be revived and empowered by the Holy Spirit (Rom. 12:2) and because God’s 

laws under the new covenant are put into our minds (Heb. 8:10; 10:16). See Anthropology; Heart; Humanity; Soul. 

Gerald Cowen10 

 

 
*** HOLY SPIRIT IN THE OLD TESTAMENT Investigates how the Holy Spirit is construed in ancient Near 

Eastern texts and the Old Testament and examines the function and purpose of the Holy Spirit as the personal and 

powerful presence of God, who works toward the establishment of the kingdom of God in the midst of the people of 

God. 

The Concepts of Wind, Breath, and Spirit in the Ancient Near East 

Although the Hebrew  ַרּוח (ruach, “wind,” “breath,” “spirit”) in the Old Testament has similarities to cognates in 

related languages, “the term rûaḥ has a unique development of its lexical range of meaning in the Old Testament” 

(Hildebrandt, Old Testament Theology, 5). Ancient Near Eastern texts do not seem to suggest that gods have their 

own spirits or that the  ַרּוח (ruach) is a divine manifestation of a god, but at times, it is viewed as the instrument of 

the gods (Hildebrandt, Old Testament Theology, 4). 

In West Semitic literature, particularly at Ugarit, the term rch is regarded as the linguistic equivalent of the Old 

Testament term  ַרּוח (ruach) (Hildebrandt, Old Testament Theology, 4). Generally, in Ugaritic, rch is translated 

“wind, breath, fragrance,” signifying “the atmospheric phenomena” that accompany the movement of deity in the 

poem depicting Baal (Hildebrandt, Old Testament Theology, 4). From this linguistic usage, it might be inferred that 

the ancient people assumed that the deity of Baal is in charge of lightning, rain, stormy wind, and life itself. 

Akkadian literature uses the term sharu in referring to “wind” and “life-breath,” and this term is more similar to the 

Hebrew word for “storm” (ר ע   .(Albertz and Westermann, “rûaḥ, Geist,” 726–27) (ruach) רּוחַ  sa'ar) than to ,ס ַ֫

In Egyptian myth, the gods, particularly Amon, effect life-giving breath in the human being in a similar manner 

to the God of the Old Testament texts (compare Gen 2:7; Job 33:4; Hehn, “Zum Problem Des Geistes,” 216–18). In 

Egyptian literature, Amon and Horus are depicted as supreme deities who provide the breath of life to human 

beings, a similar conception to the life-breath of the Old Testament. However, according to Hehn, it is of cardinal 

significance that “the concept of the spirit as developed by the Old Testament is unique to Israel. No texts in the 

Egyptian literature attribute the life-breath to the ‘spirit of the gods’ ” (Hehn, “Zum Problem Des Geistes,” 216–18; 

Hildebrandt, Old Testament Theology, 4). 

The Function of the Holy Spirit in the Old Testament 

The contexts in which the Holy Spirit is mentioned in the Old Testament are very broad. They include: 

• the creation of the world; 

• the redemption and formation of the people of God; 

• the divine empowerment of Israel’s leadership (king, prophet, judge, and social worker); 

• the ethics of the people of God. 

The specific term “Holy Spirit” appears only three times (Psa 51:11; Isa 63:10, 11). However, in many cases, the 

word Spirit occurs in combination with the divine name—the Spirit of God (Gen 1:2; 1 Sam 11:6) and the Spirit of 

Yahweh/the Lord (Judg 11:29; 14:6; 15:14; 1 Sam 10:6; Isa 11:2). 

In the Torah 

 
10 Cowen, G. (2003). Mind. In C. Brand, C. Draper, A. England, S. Bond, E. R. Clendenen, & T. C. Butler (Eds.), Holman Illustrated Bible 

Dictionary (pp. 1128–1129). Nashville, TN: Holman Bible Publishers. 
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The Spirit is powerfully present in the process of the creation of the world as a whole. Genesis reports, “Now the 

earth was formless and empty, darkness was over the surface of the deep, and the Spirit of God was hovering over 

the waters” (Gen 1:2 NIV). The third clause in particular (“and the Spirit of God was hovering over the waters”) has 

been a matter of debate. Westermann, Wenham, and the NEB translate the Hebrew term  ַרּוח (ruach) as the “mighty 

wind” (Westermann, Genesis 1–11, 102–10; Wenham, Genesis 1–15, 16–17). In contrast, Cassuto and Gunkel 

interpret it as the creative “Spirit of God” (Cassuto, Genesis, 21–25; Gunkel, Genesis, 105–06). Based on the close 

semantic connection between  ַרּוח (ruach) as wind/breath and  ַרּוח (ruach) as the Spirit of God in the Old Testament, 

Averbeck argues that  ַרּוח (ruach) in Gen 1:2 is a double entendre, referring to both a wind in a watery environment 

(compare Gen 8:1; Exod 14:21–22; 15:8–10) as well as the Spirit of God who shapes the creation of the universe 

(Gen 1:3; Averbeck, “Breath, Wind, Spirit and the Holy Spirit in the Old Testament,” 34). In the midst of chaos and 

formlessness, God proclaims the word of creation. Consequently, the powerful and dynamic force of the Holy Spirit 

completes it in such a way that it demonstrates order and shalom. 

The Holy Spirit also brings about the creation of human beings by providing the “life principle” (Gen 2:7). 

Unlike other creatures on the earth, God creates humans after His own image: “So God created man in his own 

image, in the image of God he created him; male and female he created them” (Gen 1:27 NIV). The biblical account 

of creation also explicitly states that God gave them power, dominion, and authority to rule over all creatures. 

However, it is not until God imbues the man with the breath of life that he becomes a living being in the image of 

God—able to live, move, and exercise dominion over the fish of the sea and the birds of the air, over the livestock, 

and over all the earth (Gen 2:7). It can be said, then, that the divine breath qualifies humanity’s special status among 

creatures. 

This leads to significant questions concerning the character of this breath of life that effectively distinguishes 

humanity from everything else. Westermann understands it to mean “simply being alive, and the breathing in of this 

breath, the giving of life to humans, nothing more” (Westermann, Genesis 1–11, 207). Wenham recognizes it as a 

“divine inbreathing” that transforms the man into a living creature. These are the usual interpretations for the 

Hebrew term  ַרּוח (ruach, “breath”) (Wenham, Genesis 1–15, 60). 

For a full interpretation of this term, however, it may be useful to call attention to the relationship of the 

semantic pair  ַרּוח (ruach, “spirit”) and ה מָׁ  in the Bible. According to Daniel I. Block, “the (”neshamah, “breath) ְנשָׁ

close semantic relationship between the [two] terms is demonstrated by their frequent conjunction in construct 

associations and as a coordinate and parallel pair (Job 27:3; 32:8; 33:4; 34:14; Isa 42:5)” (Block, “The Prophet of 

the Spirit,” 35). For instance, in Job 33:4, an explicit parallelism exists between the two words: “The Spirit of God 

has made me, and the breath of the Almighty gives me life” (Job 33:4 ESV). In Hebrew poetry, parallel clauses 

often express the same thought in different ways, and it is clear here that “the breath” parallels “the Spirit.” There is 

little doubt that “the breath of life” from the mouth of God in Gen 2:7 corresponds with “the Spirit of God” who 

animates humanity (Kuyper, Work of the Holy Spirit, 27, 33). 

In the Torah, finally, the Holy Spirit is vividly depicted as the Spirit of redemption. Throughout the history of 

Israel, “the establishment of Israel as a nation by Yahweh is brought about by the intervention of the  ַרּוח (ruach) 

[Spirit] in the exodus event” (Hildebrandt, The Spirit of God, 66). 

In Exodus 15, by the  ַרּוח (ruach) of the Lord, He accomplishes the decisive deliverance of Israel from slavery 

and the fatal destruction of the pursuing Egyptians. In verse 8, “By the blast of your nostrils the waters piled up. The 

surging waters stood up like a wall; the deep waters congealed in the heart of the sea” (Exod 15:8 NIV). Here the  ַרּוח 

(ruach) of the Lord’s nostrils moves the water aside to make a dry path in the middle of the Red Sea. While most 

English translations—e.g., NIV, KJV, and NASB—translate  ַרּוח (ruach) as the “blast” of God’s nostrils, the phrase 

“by the  ַרּוח (ruach) of the Lord” might be the Spirit of the Lord who manipulates the sea for the sake of Israel’s 

salvation. The prophet Isaiah frequently reiterates this paradigmatic event (Isa 11:15–16; 51:9–11; 62:10–12; 63:10–

14) while highlighting the divine agent who accomplishes salvation. The prophet asks rhetorically, “Where is he 

who set his Holy Spirit among them, who sent his glorious arm of power to be at Moses’ right hand, who divided the 

waters before them, to gain for himself everlasting renown, who led them through the depths?” (Isa 63:11–12 NIV). 

In the prophet’s retrospection, it is possible that the  ַרּוח (ruach) of the Lord’s nostrils indicates the Spirit of the Lord 

in the midst of the Israelites in the Red Sea. 

In the Historical Books 

In the historical books, the Spirit of God empowers the leaders of Israel in various ways. That is to say, the Holy 

Spirit gives the leaders of Israel extraordinary authority, governmental administration, military capacity, artful craft, 

and other abilities. These were special provisions from God that ordinary people did not receive. Moses and Joshua, 

for instance, are deeply dependent on the leadership of the Spirit of God (Num 11:16; 27:18; Deut 34:9). So are the 
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judges (Judg 3:7–11; 6:1–8:35; 10:6–18; 13–16). “As the creative power of life or a life-giving power” the Spirit of 

God endows supernatural ability and mysterious intelligence, accomplishing the divine will in the government and 

conduct of Israel (Wolff, Anthropology of the Old Testament, 34). 

In addition, the craftsman Bezalel, son of Uri also exhibits a unique ability for workmanship and skill enabled 

by the empowerment of the Holy Spirit in constructing the tabernacle (Exod 31:1–18). Just as the Spirit of God 

causes the universe to become the dwelling place of God in the cosmos, so the Spirit deliberately fills this divinely 

selected craftsman to empower him to construct the dwelling place of God on earth. 

The divine manifestation of the Holy Spirit in Israelite leadership is strongly present in the narrative of the first 

two kings of Israel. In 1 Samuel 10:6, Samuel prophesies that the Spirit of Yahweh will come into Saul “in power,” 

and as a result he will “be changed into a different person.” With such empowerment, Saul “assumed rule over 

Israel, he fought against their enemies on every side: Moab, the Ammonites, Edom, the kings of Zobah, and the 

Philistines.… He fought valiantly and defeated the Amalekites, delivering Israel from the hands of those who had 

plundered them” (1 Sam 14:47–48). 

Not surprisingly, the cycle is similar for the second king of Israel, David. The author of the books of Samuel 

deliberately reiterates the same three crucial elements: the outpouring of the Spirit (1 Sam 10; 16), the extraordinary 

military exploits (1 Sam 11; 17), and the conquering of Israel’s enemies (1 Sam 14; 2 Sam 8; 12). Empowered by 

the Spirit of God, Saul and then David bring peace and security to Israelite society. As Hildebrandt states: “The 

manifestation of the Spirit of Yahweh at this important transition period to the monarchy is consistent with the Old 

Testament emphasis that all leadership must be Spirit-endowed” (Hildebrandt, Old Testament Theology, 121). 

In the Prophetic Books 

There are at least two main aspects of the Holy Spirit’s work described in the Prophetic Books: 

1. the manifested ministry of the Holy Spirit; 

2. the anticipated (eschatological) ministry of the Holy Spirit. 

The Manifested Ministry of the Holy Spirit. The Spirit presides over the mysterious process of the prophet’s 

ability to understand and communicate divine revelation. In the Old Testament world, prophets are Spirit-inspired 

agents who receive the words of God and deliver them to the people. The Apostle Peter notes this connection 

between the Spirit and prophetic revelation when he states that the prophets were “men [who] spoke from God as 

they were carried along by the Holy Spirit” (2 Pet 1:21). The Spirit is associated with the inspiration and the 

illumination of the word of God regularly in Scripture (Dan 4:8; 5:12; 6:3; Zech 7:12; Isa 11:2; 32:15; 48:16; 61:1; 

Joel 2:28; Ezek 2:2; 3:24; 11:5; 1 Cor 15:1, 2). Namely, it is with the Spirit’s inspiration that prophets not only 

accept the divine word of Yahweh but also promulgate and apply it in the life situations of the people of Israel. 

The Anticipated Ministry of the Holy Spirit. The Spirit’s anticipated ministry facilitates the ethical life of the 

people of God. Most of the ethical ministry of the Holy Spirit belongs to an eschatological time frame. In particular, 

the Holy Spirit’s ethical ministry tends to be presented as creating the new covenant relationship between God and 

new Israel as well as creating the new way of life (Isa 11:1–5; 32:15–20; 42:1–4; 61:1–11; Ezek 36:24–38; Mic 3:8). 

Ezekiel highlights the decisive ethical transformation at the outpouring of the Holy Spirit: “I will put my Spirit 

in you and move you to follow my decrees and be careful to keep my laws … you will be my people, and I will be 

your God” (Ezek 36:27–28 NIV). The powerful presence of the Holy Spirit in the midst of the people of God will 

create a new heart and spirit while removing the heart of stone (Ezek 36:26). Such a fundamental inward 

transformation will decisively prompt the people not only to follow the law and decree of God but will also satisfy 

the singular condition of the new covenant at the same time. 

The book of Isaiah further elaborates on the ethical ministry of the Spirit. Such a ministry is powerfully 

described as reestablishing justice and righteousness, the center of the ethical life of the new Israel (Isa 11:1–5; 

32:15–20; 42:1–4; 44:1–5; 61:1–11; compare Isa 1:27; 33:5). According to Oswalt, etymologically and theologically 

“righteousness is nothing other than to live according to the moral standards of the covenant” (Oswalt, 

“Righteousness in Isaiah,”185). Instead it is often social injustice that prevails in every aspect of the people’s life: 

• temple worship and religion (Isa 1:4, 10–17; 2:6–11; 28:7; 56:2; 58:13–14; 64:7); 

• the judicial system (Isa 1:23; 5:18–23; 10:1–2; 59:4–8); 

• political administration (Isa 28:14–15; 30:11–3; 31:1–3); 

• economy (Isa 3:14–15; 5:8); 
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• social life (Isa 3:13–15; 5:7; 9:17; 58:6–7). 

As depicted in Isaiah, such a severe ethical depravity not only destroys Israel’s relationship with God but also 

undermines the social and spiritual foundation of the Israelite community. In such a state it is only the Spirit, 

empowering God’s special agents, who can enable the people to obey covenant requirements in the law and to 

maintain a life of justice and righteousness (Isa 11:1–5; 32:1–2, 15–20; 42:1–4; 44:1–5; 59:21; 61:1–11). As Oswalt 

remarks, “Covenant-keeping will not occur simply because people intend it.… Righteousness is only possible in the 

long term with an infusion of God’s Spirit (Ezek 36:26–27; Isa 32:14–16)” (Oswalt, “Righteousness in Isaiah,” 191). 

The Spirit ministers eschatologically also in terms of calling all people to God. There is fervent anticipation in 

some prophetic books that in the Day of Yahweh there is to be a “downpour, an outpouring, and a tropical 

cloudburst of the Holy Spirit” in the midst of Yahweh’s people (Kaiser, The Christian and the “Old” Testament, 

165). This theme occurs in Joel 2:28–32, where Joel reports that God “will pour out my Spirit on all people. Your 

sons and daughters will prophesy, your old men will dream dreams, your young men will see visions. Even on my 

servants, both men and women, I will pour out my Spirit in those days.” In other words, the Spirit of God would be 

poured out on the people of God regardless of differences of social class, age, race, and gender. 

Similarly, in Ezekiel 37:1–14, God commands the prophet to prophesy to dry bones, “I will make  ַרּוח (ruach) 

enter you, and you will come to life” (Ezek 37:5). Then “  entered them and they came to life and stood (ruach) רּוחַ 

up on their feet—a vast army” (Ezek 37:10). As the text shows, these bones represent the whole house of Israel 

(Ezek 37:11). Furthermore, if the divine breath in this text is the Spirit of God (Ezek 37:14), the primary implication 

is that the Spirit will bring about a great restoration and renewal on a national level, not merely on an individual 

level. As Block remarks, “The problem was not the absence of the Holy Spirit to transform lives, but that this was 

not occurring on a national scale” (Block, “The Prophet of the Spirit,” 41). 

Therefore, the Old Testament foresees the Day of Yahweh as one on which the Spirit of God will renew the 

people of God and restore their national identity as a kingdom of priests that serves to link the nations to the 

supreme king, God. From the Day of Yahweh onward, the life-giving movement of the Holy Spirit ignores the 

territorial confines of Israel. If the ministry of the Spirit is mainly confined to Israel in the Old Testament, from this 

eschatological point, the ministry of the Holy Spirit begins to embrace all God’s people throughout the world. 

Theological Perspectives 

Regeneration and Indwelling in the Old Testament 

Scholars disagree on whether the Holy Spirit achieved the inward ministry of “regeneration” and “indwelling” 

within individual Israelites in the Old Testament era. The outward ministry of the Holy Spirit is prevalent in the Old 

Testament where the Spirit of God bestows individuals with extraordinary leadership ability, military capacity, and 

skill in craftsmanship. The Old Testament is more ambiguous in its descriptions of the Holy Spirit’s inward 

ministry, such as regeneration and indwelling. 

Hamilton classifies six positions on the Spirit’s role in the lives of old and new covenant believers (Hamilton 

“He Is with You,” 6–24; “Were Old Covenant Believers Indwelt”, 12–24; “Old Covenant Believers and the 

Indwelling,” 37–54): 

1. Continuity: The role of the Spirit is exactly the same in the old and new covenants and, thus, the Old Testament 

remnant was regenerated and indwelt by the Spirit (John Owen, B. B. Warfield, W. C. Kaiser, Jr., Sinclair 

Ferguson, Gray Fredricks, Dan Fuller, J. A. Motyer, John Goldingay, and Leon Wood). 

2. More continuity than discontinuity: Although the old covenant remnant experienced the Spirit’s regeneration 

and indwelling, their experience was inferior to that of new covenant believers (J. Calvin, D. I. Block, G. W. 

Grogan, W. Grudem, and G. E. Ladd). 

3. Some continuity and some discontinuity: Although Old Testament saints were regenerated, they were not 

indwelt by the Spirit; the Spirit accomplished both in New Testament believers (M. Erickson, G. F. Oehler, J. I. 

Packer, L. D. Pettegrew, J. Rea, W. A. VanGemeren, and B. A. Ware). 

4. More discontinuity than continuity: The old covenant remnant was operated on by God but not indwelt by the 

Spirit; those who support this position stop short of using the word “regeneration” with reference to the old 

covenant faithful (M. Luther, L. S. Chafer, C. Blaising, D. Bock, D. A. Carson, and M. Green). 

5. Discontinuity: The Spirit had nothing to do with the faithfulness of old covenant believers (no one). 

6. Vague discontinuity: The Spirit’s ministry has a new nature but is indifferent to the old covenant believer’s 

spiritual experience. 
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Many evangelical scholars deny the possibility of individual regeneration and indwelling in the Old Testament era 

because they believe that the Holy Spirit was poured out after Pentecost (John 7:39). Chafer is representative of this 

opinion: “Of the present ministries of the Holy Spirit in relation to the believer—regeneration, indwelling, baptizing, 

sealing and filling—nothing indeed is said with respect to these having been experienced by the Old Testament 

saints” (Chafer, Systematic Theology (Vol. IV), 73). This statement leads to the conclusion that personal salvation by 

the Holy Spirit belongs only to believers who have experienced the outpouring of the Holy Spirit that began at 

Pentecost. 

Alternatively, Kaiser argues for the continuity of the regenerative, indwelling Spirit across both the Old and 

New Testaments. First, Kaiser observes Jesus’ apparent surprise that Nicodemus, as a teacher of Israel, was not 

aware that new birth by the Holy Spirit was the sole means of entry into the kingdom of God (John 3:1–15): “Jesus 

thought it was altogether reasonable for a person to experience both being born again and the work of regeneration 

by the Holy Spirit in the process of experiencing the new birth as judged by the writings of the Old Testament” 

(Kaiser, “The Holy Spirit in the Old Testament,” 38–39). Second, Kaiser points to 2 Cor 4:13, where Paul comments 

on Psa 116:10: “It is written: ‘I believed; therefore I have spoken.’ With that same spirit of faith we also believe and 

therefore speak” (NIV). If the phrase “same spirit of faith” refers to the Holy Spirit, then Paul is claiming that the 

same Holy Spirit who fostered faith in the heart of the psalmist is now present and working in Christian believers in 

the New Testament era (Kaiser, “The Holy Spirit in the Old Testament,” 39). Third, Kaiser examines Psa 51:11: 

“Do not cast me from your presence or take your Holy Spirit from me.” David’s plea is sometimes interpreted as a 

request to not lose the Spirit’s external gift of government. Kaiser, however, construes it as a plea to be restored with 

the life-giving presence of the Holy Spirit. In this regard, “David’s mention of the Spirit referred to the one who will 

come into the heart that has been made right, and dwell within us in His power and holiness” (Kaiser, “The Holy 

Spirit in the Old Testament,” 40). 

If the continuity of the Holy Spirit’s ministry is accepted, what then is the difference (if any) between the 

Spirit’s ministry in the Old Testament and in the New Testament? Fredricks recognizes a broadened scope for the 

Spirit’s ministry in the New Testament era (Fredricks, Rethinking The Role of The Holy Spirit, 81–104). While in the 

Old Testament era the Holy Spirit’s presence was limited to kings, judges, prophets, craftsmen, and some others, in 

the New Testament era it embraces all who confess Christ as savior, without social, racial, age, or gender 

distinctions (Joel 2:28–32; Acts 2:1–40). 

Function of the Holy Spirit’s Ministry in the Old Testament 

According to George, the primary purpose of the ministry of the Holy Spirit is to build up the kingdom of God in 

human community: “[T]he kingdom comes in the hearts of the people, and whatever may or may not be explicit, it is 

fair to say that the Holy Spirit accomplishes the social and political transformation into the Kingdom [of God] in and 

through people” (George, “The Holy Spirit Transforms,” 217). 

This kingdom-oriented function of the Spirit’s ministry can be understood both objectively and subjectively. 

Dumbrell concludes that “the presence of the Spirit in the Old Testament … has in view the preservation of the 

concept of the theocracy. In other words, the theological function of the Spirit appears to be to implement and 

sustain the Old Testament notion of the Kingdom of God” (Dumbrell, “Spirit and Kingdom of God in the Old 

Testament,” 10). Thus, the Holy Spirit is the divine coordinator who fostered the objective manifestation of God’s 

kingdom. In addition, as Kaiser argues (see above), the Holy Spirit affected the hearts of believers in the Old 

Testament era and brought inward transformation and blessing—the subjective experience of God’s kingdom. 

The kingdom of God in Old Testament Israel is a theological foreshadowing of the future kingdom of God in 

the New Testament era that is to be fully realized by Christ’s second coming on the last day. Consequently, the 

ministry of the Holy Spirit in building up the kingdom of God in the Old Testament anticipates not only the main 

characteristics of God’s reign but also the abundant spiritual blessings in the future kingdom of God. 
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Chapter 2 

Now Paul turns his readers’ attention to the time of his initial appearance at Corinth and 

the founding of the congregation. In the first five verses, he concentrates on the manner of his 

appearance, tersely describing the content of his preaching (v. 2). In the chapter’s second section 

(vv. 6–16), he again refers to the content of his preaching (vv. 6–8), but also to the power which 

attended it. The argument throughout is formal, descriptive, characteristic of the greater part of 

the first four chapters of the epistle. Chapter 2 also contains a variety of terms which occur for 

the first time: “mystery” in vv. 1 and 7 (RSV: “testimony” and “secret,” respectively); “Spirit” or 

“Spirit of God” in vv. 4, 10–14; “spirit” as an anthropological term in v. 11; “spirit of the world” 

in v. 12; “those who are spiritual” or “the spiritual ones” in vv. 13 and 15; “spiritual things” in v. 

13; the adverb “spiritually” in v. 14; “those who are perfect” or “the perfect ones” in v. 6 (RSV: 

the mature); “the rulers of this age” in vv. 6 and 8; “the one who is psychic” or “the psychic 

one” in v. 14 (RSV: the unspiritual man), and “the mind of Christ” in v. 16. Whether or not any 

or all of these terms were in vogue at Corinth, almost every one of them—to say nothing of 

terms such as “word,” “power,” and, above all, “wisdom” or “knowledge” used earlier—

ultimately became fixed in the nomenclature of that congeries of sects which laid claim to a 

“wisdom” not available to reason or logic, but acquired in a single, sudden act. And it was 

Paul to whom those sects later made their appeal, for Paul had spoken of a “mystery” once 

hidden and now revealed (vv. 1 and 7); a “wisdom” available only to “the perfect” or the 

“spiritual” who had plumbed the depths of God (vv. 6, 7, 9, 10, 12–16; more than once Paul’s 

quotation from the alleged “Apocalypse of Elijah” in v. 9 would be repeated in oaths and 

descriptions of the Gnostic’s “vision”). Paul had contrasted the “psychic” and the “spiritual” (v. 

14—in some Gnostic systems, the “psychic” represented an existence one stage below the 

“spiritual,” and one above the “fleshly”). He had referred to the world as fallen and dominated by 

Satan and the demonic powers (vv. 6, 8; in Gnosticism, the term translated “rulers” here was 

often applied to them). He had spoken of those powers as ignorant of what God had “decreed for 

our glorification” (in Gnosticism the “Redeemer” was a heavenly being who descended unknown 

and returned again to God). And it was Paul who wrote that what he spoke was not taught by 

human wisdom, but by the Spirit (v. 13; the Gnostic would insist that his “wisdom” could not be 

gained through rational-logical means, and thus could not be mediated to others and in turn be 

rejected or accepted by them through rational or logical means). But, however well Paul may 

 
11 Choi, Y. (2016). Holy Spirit in the Old Testament. In J. D. Barry, D. Bomar, D. R. Brown, R. Klippenstein, D. Mangum, C. Sinclair Wolcott, 

… W. Widder (Eds.), The Lexham Bible Dictionary. Bellingham, WA: Lexham Press. 
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have served his curious successors, he made no party with them, and his distance from them is 

perhaps nowhere clearer than here. 

[THE SNARE OF TRYING TO USE SCRIPUTRE TO SUPPORT OUR OWN AGENDA.  

HOW DO WE PREPARE OURSELVES TO STUDY SCRIPTURE W/O FORMING WHAT 

WE LEARN INTO WHAT WE WANT TO HEAR OR WHAT WE WANT IT TO SAY?] 

Paul’s Appearance at Corinth (2:1–5) 

All the verses in this section, with the exception of the third, contain an antithesis: In v. 1, I 

came is contrasted with “excellence” or “superiority of speech or wisdom”; in v. 2 “not 

anything” or nothing is contrasted with “Jesus Christ and, indeed, this one crucified” (the 

“epexegetical” conjunction and the demonstrative pronoun allow no confusion in identity); in v. 

4 “persuasive words of wisdom” form the antithesis to demonstration (in ancient Greek 

rhetoric, the term for “proof” or “evidence”) of the Spirit and of power, and in v. 5 the 

“wisdom of men” forms the antithesis to the “power of God.” 

[PAUL IS USING A SUPERIOR WRITING STYLE TO UNDERLINE HIS EDUCATION? 

COMMENTATOR SAYS NO] 

 

To the composition of the community at Corinth corresponded the speech and 

appearance of its founder. If at Corinth there were not many wise, mighty, or well-born, there 

was nothing of superfluity of eloquence or wisdom about Paul. How he spoke had been bent to 

what he had to speak—the “mystery of God.” Some at Corinth may have regarded that mystery 

as a secret to be kept, disclosed only to the initiated, “the perfect.” Some would later be drawn by 

an irrepressible urge to invent new “mysteries.” In the Gnostic Apocryphon of John, Jesus after 

his resurrection appears to the son of Zebedee; reveals to him what is, what was, and will be; 

charges him to give it to his “fellow spirits” in secret, and concludes with a curse on every one 

who exchanges it “for a gift or for food or for drink or for clothing or for any such thing.”  

 

[BEWARE OF THE CREATION OF ‘THE SPECIAL’ PEOPLE WHO ‘KNOW MORE’.] 

 

But for Paul, “the mystery of God” was not identical to the revelation of God. There lies 

the difference between his and anyone else’s use of the term, then or now. The “mystery of 

God” was the object of the revelation, for which reason it could not be hid. If it was a mystery 

prepared for before the world began (v. 7), hidden from “the rulers of this age” (v. 8), it had now 

been made manifest in an event set in space, in time, in “Jesus Christ, and, indeed, this one 

crucified” (v. 2). 

It was not a deficiency in the apostle that established the correspondence between him and 

Corinth. Attempts to compare Paul unfavorably with such possible competitors as Apollos, 

allegedly schooled in rhetoric and declamation at Alexandria, are wide of the mark. There had 

been more in his quiver than Paul had strung to his bow at Corinth (“I … could not address you 

as spiritual, but as … of the flesh, as babes.… I fed you with milk, not solid food; for you were 

not ready for it …,” 3:1–2). And as for those “spiritual gifts,” Paul could lay claim to every one 

in the list of chap. 12—apostles, prophets, teachers, workers of miracles, healers, helpers, 
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administrators, speakers in tongues—and of the latter to greater degree than any at Corinth (or, 

all at Corinth put together? cf. 14:18). What created the correspondence was a resolution (the 

verb translated decided in the RSV denotes an active, deliberate choice; the old KJV with its 

“determined” was a better reading). But the resolve was not arbitrary. The suggestion that 

because Paul had failed with his “fundamental theology” or apologetics at Athens (Acts 17:16–

34) he had decided upon another approach at Corinth is also wide of the mark. (Apart from 

failing to distinguish the hand of Luke in the speeches of Acts, it ignores what in Acts 17 may 

still coincide with the theology of 1 Corinthians, a preaching determined by an expectation of the 

end-time and the resultant call to repentance). Paul’s resolve, thus the correspondence 

between his appearance and the form of his preaching with the composition of the 

Corinthian community, was determined by the event which had effected the reversal of 

wisdom and folly: “Jesus Christ, and, indeed, this one crucified.” Whatever else he would 

say or write—of “the day of the Lord,” the body of Christ, love, the resurrection—it would 

all be rendered utterable by this event, would never overtake it. 

 

[PAUL TOOK GREAT STRIDES TO KEEP IT ALL ABOUT JESUS’ WORK AND POWER. 

HOW DID HIS FORMER LIFE HELP FEED THIS EFFORT?] 

 

If v. 1 indicates the conformity of the apostle’s message, v. 3 indicates the conformity of his 

appearance to the mystery he preached: I was with you in weakness and in much fear and 

trembling. Paul is not referring to his anxiety in face of possible rejection at Corinth. Corinth 

here, Corinth there, Paul had nothing to fear from Corinth (cf. 4:21). The two terms are paired 

elsewhere in Paul’s correspondence. To the Philippians he writes: “Work out your own 

salvation,” then adds, “for God is at work in you, both to will and to work for his good pleasure” 

(Phil. 2:12–13), and in midst of that apparent dialectic he sets the words, “with fear and 

trembling,” signal of the acknowledgment of an “epiphany,” of the recognition of the subject in 

all this “working,” the acknowledgment that the autonomy in all this activity has belonged only 

to One. The same signal is given here to Paul’s appearance at Corinth. And if the Philippians’ 

salvation could be called their own, so Paul could call “mine” the mystery of God, that speech 

and … message which were not in persuasive words of wisdom, but in demonstration of the 

Spirit and of power—not merely since what the preacher preached would have been truncated 

or amputated if it had not taken on his own flesh and bone, but because he had consented to the 

necessity of that autonomy, had made it his own. 

Still, was there proof, evidence, something higher or greater than the word of the cross, 

something to warrant its truth—demonstration of the Spirit and of power? One interpreter 

writes: “With words nothing yet is altered of the actual state of our existence. The goal of the 

apostle lies higher and the gift he brings is greater. The Spirit is active through him, and the 

Spirit is more than words.” But the “persuasive words of wisdom” are not a concession to the 

paltriness of speech. They are the antithesis to “the word of the cross,” and for this reason to “the 

demonstration of the Spirit and of power.” “My speech and my message,” the “mystery” had 

been borne by a power beyond human persuasion, but it was that speech and the message which 

it bore, and that power was as much a folly as the word it bore. If there was power at Corinth, 

and a fear and trembling as its concomitant, there was also “weakness” at Corinth (v. 3), again, 

not a weakness of eloquence or wisdom—the resolve had been to dispense with such (vv. 1 and 

4!)—but a weakness to which the power of God had fixed itself, and for this reason to the 
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apostolic “parousia”: That your faith might not rest in the wisdom of men but in the power 

of God. Faith, but only faith, would see the power in the weakness. 

 

[HOW CAN WE LIVE THAT DEPENDENT ON THE SPIRIT?] 

Wisdom and the Spirit of God (2:6–16) 

From this point on till 3:18–23, Paul will not use the term wisdom in a dual sense 

(antanaklesis) to mark the act of God as folly, and thus as effecting a reversal in the roles of folly 

and wisdom. In what follows (with the exception of the irony in 4:10), use of the term wisdom 

without modifiers will signal the reversal as complete: The folly of God has become the true 

wisdom, its antithesis in the “wisdom of this age” or in “human wisdom” has become folly 

(3:18–20). 

The conceptuality lying behind this section is in part that of the Jewish apocalypse. The 

wisdom by which the world was created and is suffused is hidden, obscured by evil, accessible 

only by way of special revelation to the righteous, conscious of their piety and fear of God. Here 

lies the dualism in the apocalyptic view. The world is a theater of conflict between good and evil, 

God and the “rulers of this age,” a conflict to be resolved only by divine intervention in the 

destruction of “this age” and the appearance of the “age to come.” From this idea of the two 

aeons in temporal, horizontal succession, it is only a short step to the Gnostic concept of 

that process as spatial or vertical, of the aeons as layers through which one ascends. And 

here lies the esoteric character of that worldview—only the “elect” or “righteous” possess 

such “wisdom”—and the resultant separation of “sinners” from the “righteous” who are 

not at home in the world and await the future of God in a new aeon. “I’m but a stranger 

here, Heaven is my home; Earth is a desert drear, Heaven is my home.…” And again, it 

requires only a short step to alter “sinner” to read “psychic” or “fleshly,” the one bound or 

not yet free from the earthly and temporal, or to alter “righteous” to read “spiritual” or 

pneumatic, for whom the earthly and temporal denotes filth and imprisonment of the soul. 

 

[OUTLINE ON WHITEBOARD SOME TYPE OF HIERARCHY OF SPIRITUAL 

EVOLVEMENT?  THIS IDEA OF GROWTH VIA HUMAN IDEAS AND HOW EASILY WE 

ACCPET THIS AS A CHRISTIAN TEACHING.] 

 

Jewish “wisdom” teaching also has its deposit here, a teaching which finally bred pessimism 

ending in skepticism. Wisdom’s struggle to be heard in face of error and stupidity rendered her 

homeless. The believer was hard-pressed to find order or meaning in such a chaos. If faith was 

still faith that God was just and ruled all things, it was more an act of despair. The book of Job, 

part of the “wisdom” genre, may be a protest or rebellion against the God who crushes the 

innocent, and for no apparent reason than that he distrusts them, or is intent on humiliating Satan 

at their expense (“you moved me against him, to destroy him without cause” is part of God’s 

dialog with Satan which Job never hears). Such skepticism could have direct consequences for 

the manner of life. It could result in bitter hedonism, or in spurning everything earthly. All this, 

together with Platonism, Hellenistic Greek thought, the “mysteries,” cults and gods from the 

east, oriental syncretism, the condition of the masses and social protest, would congeal into 

systems which one day would threaten to snuff out the life of the nascent community of Christ. 
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And all of it has its earliest flickerings, in Christian literature at least, in the correspondence of 

Paul with Corinth. But if it is impossible to state that Gnosticism full-blown had emerged at 

Corinth or penetrated there—and one of the reasons for the impossibility is that the Gnostic 

cared nothing for history and so wrote none—what of Paul? Where is the “word and message” of 

Paul in all this talk of wisdom and its revelation in hiddenness, its accessibility to “the perfect,” 

to the “spiritual”? Where is Paul in this assuming the axiom of “like through like” (For what 

person knows a man’s thoughts except the spirit of the man which is in him? So also no one 

comprehends the thoughts of God except the Spirit of God, vv. 11–12)? And at the center of 

it lies a piece of profane, secular baggage whose owner has never been traced—what no eye has 

seen, nor ear heard … (v. 9). 

Paul is where he has always been. The section is a resumption (epanelepsis) of the argument 

in vv. 18–25. It is the language and conceptuality in which Paul has returned to his argument 

over which his interpreters have tripped. The situation at Corinth required setting the argument in 

this “secular” form. Paul was not an apologete, but neither was he a purist who hurled words at 

his hearers under the assumption that all would somehow be rendered intelligible in some 

mysterious disclosure which freed him from the obligation of struggling to match to the hearer’s 

existence the scene in which the encounter between God and the hearer should occur. Later, he 

would ask: “If I come to you speaking in tongues, how shall I benefit you unless I bring you 

some revelation or knowledge or prophecy or teaching? If even lifeless instruments, such as the 

flute or the harp, do not give distinct notes, how will any one know what is played?” (14:6–7). 

The gospel was the constant; the “scenery” was the variable, and Paul would not make do at 

Corinth with what had suited Galatia or would later suit Rome. The reason lay in the gospel itself 

which called to life for the other—“in church I would rather speak five words with my mind, in 

order to instruct others, than ten thousand words in a tongue” (14:19). 

 

[HIGHLIGHTING OUR PROPENSITY TO LOVE MYSTYCISM (WHICH WE CAN 

CONTROL AND INTERPRET) OVER OBEDIENCE TO THE WRITTEN WORD OF 

CHRIST.] 

 

Yet for all that, the language and conceptuality, the form in which Paul resumes his argument 

is stranger to its content. The vehicle which the gospel required would not simply represent to his 

hearers what they had always heard. The message would fracture its medium. [FORCING US 

TO RELY ON THE REVELATION OF CHRIST.] Or Paul’s hearers would hear what they had 

always heard, but the “syntax” in which whatever they had always heard it would be so radically 

altered that what they had always heard would appear as though they had never heard it before. 

The unease at the disarrangement of what they had always heard would be like that of moving in 

a gallery from a room strung with Rubens to another with Picasso or Klee. The fracture of the 

medium is visible at v. 7: But (again an antithesis, this time to v. 6) we impart a secret and 

hidden wisdom of God (in the Greek: “a wisdom of God which has been hidden in a mystery”), 

which God decreed before the ages for (the little preposition denotes purpose or result) our 

glorification. The “wisdom hidden in a mystery” is the same “wisdom” and “mystery” to which 

Paul had referred in 1:23–24 and 2:1–2: “Christ, and, indeed, this one crucified.” This was what 

had been decreed, and in it was rooted the ultimate end and goal of God’s activity toward his 

creation—“our glory.” This was what eye had not seen, nor ear heard, had created the divide 

between “the rulers of this age” and “those who love him.” And the event was not a trick. The 
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powers which had held the earth in their grasp did not crucify the Lord of glory from out of 

ignorance (the phrase Lord of glory is as august a statement as Paul will ever make in reference 

to Christ, assigning to him a predicate which Old Testament faith had reserved for God, for 

describing the “weight” [“glory,” Hebrew: kabod] of God’s appearance, experienced as honor, 

might, or brilliance). Basilides, the first Christian Gnostic of any importance, was alleged to have 

taught that the highest God had sent his Christ-Nous (cf. v. 16, but we have the mind—the 

nous—of Christ) into the world to appear in Jesus, but that Christ had avoided crucifixion by 

taking on the form of Simon of Cyrene, and, laughing all the way, returned unrecognized to the 

Father. (Note the similarity with Luther’s description of Christ’s descent to earth, where the devil 

finds him like “a worm and no man,” swallows but cannot digest him, chokes and is slain, taken 

captive by Christ.) For the apostle, there was nothing of deception in the “Christ crucified.” The 

event had occurred for all to see, and the “rulers” had killed him because they believed they had 

apprehended God in their “wisdom.” The phrase crucified the Lord of glory is an oxymoron, 

the linking of two mutually exclusive predicates to a single subject, and on it Paul’s entire 

argument in this epistle turns. It was the oxymoron, the “death of God,” which the “rulers of this 

age” denied, and which God had made his wisdom. For those who embraced this “contradiction” 

(a contradiction not in God; God had not come into contradiction with himself in this event; 

before the ages he had determined to be the God who would set himself, his Godhead, his honor 

and might in question in this event). Paul reserved the term “perfect” for those who love him, a 

phrase taken from that piece which Origen and Jerome supposed belonged to the Apocalypse of 

Elijah (the thought itself rarely occurs in Paul; it is God’s love for us which preponderates, but 

cf. Rom. 8:28). 

The fracture is visible everywhere, and no less in vv. 10–16, with their substitution of Spirit 

for wisdom. Why the substitution? Corinth furnished the occasion for it. The concept of “Spirit” 

had come loose from its moorings. Some have suggested that in his struggle with enthusiasm 

Paul was forced to develop a doctrine of Spirit, and thus a doctrine of existence from the 

perspective of the divine, whereas in his struggle with nomism or legalism he shaped his 

teaching from the perspective of the human, with its accent on sin and justification, and for this 

reason plunged his theology into an antinomy. This suggestion, however, ignores the fracture 

signaled in the synonymity of “the wisdom of God hidden in a mystery” in v. 7 (that is, “Jesus 

Christ, and, indeed, this one crucified”) with “the depths of God” traced by the Spirit in v. 10, a 

synonymity demanded by that substitution of “Spirit” for “wisdom” (the conjunction in the 

phrase, for the Spirit searches everything, even the depths of God—the terms are nautical—is 

not copulative, but emphatic: “and actually”). What has been revealed through the Spirit and 

enables understanding (vv. 10–12); what we impart and what is taught by the Spirit and 

enables interpretation (v. 13b reads, “comparing spiritual things with spiritual,” i.e., interpreting 

the gifts or revelations we receive with what we already possess, and accordingly judge); what is 

spiritually discerned (v. 14); what defines the spiritual man who judges all things but is free of 

all judgment based on investigation (v. 15)—this has the oxymoron, the contradiction, at its heart 

and core. It is the embracing of that contradiction which is the work of the one as near to God as 

self-consciousness to the human person (v. 11 is not an analogy, but a simile; it does not assume 

Homer’s axiom of the god as “bringing like and like together,” in order to identify human self-

consciousness with the Spirit of God). Nowhere in Paul is “Spirit” an addendum to the activity of 

God in Jesus Christ. Nowhere in Paul is the Spirit without Christological shape. And nowhere is 

that shape anything else than cruciform. For this reason, neither enthusiasm nor nomism may be 

http://www.realchurch.org/wednesdaynight/


Living Scripture  

 Week 4 – 1 Corinthians 2  
http://www.realchurch.org/wednesdaynight/ 

 

31 

construed as a cause for the Pauline proclamation, nor his reference to “Spirit” or to justification 

be set down as provisional, temporary, suited to the needs of the moment. For enthusiast and 

nomist the offense was the same—the folly of God in the crucified. 

So the division between the “psychic” and the “pneumatic” or spiritual, between the one who 

is able to understand, interpret or judge and the one who is not, does not arise from qualities 

inherent in the one or lacking to the other, but in the event the one had embraced (we have 

received … the Spirit, v. 12) and the other denied (the psychic [unspiritual] man does not 

receive the things of the Spirit of God, for they are folly to him, v. 14): “The depths of God,” 

“Jesus Christ, and, indeed, this one crucified.” 

But if the pneumatics at Corinth had construed the simile in v. 11 as an analogy, had 

regarded the characteristics of the human spirit and the Spirit of God as in agreement, and on this 

assumption raised claim to know “the things of the Spirit of God,” then this notion too suffered 

fracture in Paul’s choice of the verb graced in v. 12 (RSV: bestowed). The term is not used 

“mystically.” It is one more deliberate, calculated, polemical substitution of a term which leaves 

no doubt as to origins or initiative for another which could suggest an inherent or earned (and 

thus inherent) superiority. Now we have received … the Spirit which is from God, that we 

might know the things bestowed on us by God, through the spontaneous, uncaused and 

unmerited, the sheer favor of God. The language and the conceptuality, whatever their origin, 

and whatever their future, had suffered fracture through being harnessed, warped, twisted, and 

forced to a decision of God in an event of God recognized as God’s through the Spirit of God—

“Jesus Christ, and, indeed, this one crucified.”12 

 

 

Sin: Inability 

1 Corinthians 2:14–15 

For more on sin and inability see: 
2 Cor. 4:1–6 
Eph. 2:1–7 

Sin ruins individuals, society, and God’s creation. Paul tells how sin prevents people from 

embracing Christ as he is offered in the gospel. The apostle contrasts two types of people: the 

“natural person” and the “spiritual person” (vv. 14, 15). The latter is not someone who is inherently 

spiritual but simply someone who has the Holy Spirit; it is the Spirit who makes the spiritual 

person spiritual. 

On the other hand, the natural person lacks the Spirit and even opposes him: “The natural 

person does not accept the things of the Spirit of God” (v. 14). The context defines the “things 

of the Spirit.” They are the “testimony of God” (v. 1), the message of “Jesus Christ and him 

crucified” (v. 2), the “secret and hidden wisdom of God” (v. 7), the “thoughts of God” (v. 11), and 

the “things freely given us by God” (v. 12). 

The gospel message conceived of narrowly is the way of salvation, while conceived of broadly 

it is God’s plan for the history of salvation. Paul insists the natural man rejects both conceptions; 

 
12 Harrisville, R. A. (1987). I Corinthians (pp. 45–55). Minneapolis, MN: Augsburg Publishing 

House. 
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indeed, “they are folly to him, and he is not able to understand them” (v. 14). Here is a frank 

statement of spiritual inability. If we ask why the natural man cannot understand the things of God, 

Paul answers, “because they are spiritually discerned” (v. 14). Unsaved people are incapable of 

spiritual discernment because they lack the Holy Spirit. 

The Spirit plays two principal roles in this passage: he reveals to the apostles God’s 

message that would otherwise be unknown (vv. 10, 12) and enlightens people so they will 

accept that message (vv. 13–16). Compared to the unspiritual person, “the spiritual person judges 

all things, but is himself to be judged by no one” (v. 15). The Holy Spirit, by indwelling him, has 

enabled him to believe the gospel and accept God’s plan for salvation history. 

Theology for Life—Believers in Jesus have much to be thankful for, including God’s gift of the 

Holy Spirit, and can embrace Christ in faith and know God’s plan for history.13 

 

2:1–5 not … with lofty speech or wisdom. Paul avoided Greek rhetoric and focused on the 

message of the cross, so that the Corinthians would put their faith in Christ who was crucified 

rather than in the ability of human messengers. 

[PAUL LIVED WHAT HE TAUGHT] 

2:5 that your faith might not rest in the wisdom of men. Mere intellectual persuasion does not 

save people. Saving faith is produced by the heart-changing power of the Holy Spirit as the gospel 

is proclaimed. 

2:6–10 The rulers who executed Jesus did not understand what they were doing (cf. Luke 23:34). 

Paul and the Corinthians would also have failed to understand Christ’s death apart from the Spirit’s 

revelation to them about its meaning. In Rom. 8:27 the Spirit searches (Gk. eraunaō) the human 

heart, but here the Spirit searches (eraunaō) the depths of God. God’s Spirit bridges the chasm 

between the deep things of God and the human heart, graciously enabling human beings to 

understand the message of the cross, which would otherwise be incomprehensible. See also 1 Cor. 

2:4. 

2:6 rulers of this age. Probably a reference to such earthly rulers as the Jewish chief priests and 

the Roman procurator Pilate who sentenced Jesus to die (see v. 8), but by analogy it also includes 

all rulers who do not believe in Jesus. 

2:7 secret and hidden wisdom of God. This “wisdom of God” is centered in Christ and includes 

all of God’s plans for the history of salvation from before the ages (“before the foundation of the 

world,” Eph. 1:4) to the unending future of eternity (1 Cor. 2:9; Rev. 11:15; 22:5). It includes 

everything Paul preaches, “the whole counsel of God” (Acts 20:27). 

2:11 comprehends. Understands fully. 

2:12 the Spirit who is from God. Both the substance and the verbal expression of the apostles’ 

witness to Christ are from God. 

 
13 Crossway. (2017). ESV Systematic Theology Study Bible: Notes (p. 1403). Wheaton, IL: 

Crossway. 
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2:13 those who are spiritual. Although the adjective “spiritual” (Gk. pneumatikos) could refer to 

things or words rather than to people (see ESV footnote), Paul seems to be turning now to the 

subject of spiritual people (see v. 15; 3:1). As Paul has just made clear, only the Spirit can render 

the message of the cross truly comprehensible to someone, so every Christian is a “spiritual” 

(led and empowered by the Holy Spirit) person; see also Rom. 8:9; 2 Cor. 3:6, 8, 16–18; Eph. 

1:13. Unbelievers, on the other hand, do not have the spiritual capacity to understand the things of 

God (1 Cor. 2:14).14 

 

 

2:1–5 Paul continued his illustration of the futility of human wisdom by using his own ministry 

in Corinth as an example. Paul’s preaching, by human standards, was unimpressive (2:1), but it 

was the vehicle of God’s Spirit to save the Corinthians. Paul’s obvious weakness had moved his 

readers to trust not in Paul, but in God. 

2:1, 2 excellence of speech or of wisdom: Paul did not rely on his eloquence or on Greek 

wisdom to convince his listeners. Instead, he gave the testimony of God which had not been 

explained before, but which was being revealed by the Holy Spirit (vv. 10–14). The focal point of 

Paul’s preaching was Jesus Christ. 

 

 

 

 
Is Christianity a Crutch for the Weak? 

 

Is Christianity just another crutch for people who can’t make it on their own? In one sense, yes. “Those 

who are well have no need of a physician,” Jesus said, “but those who are sick. I have not come to call 
the righteous, but the sinners, to repentance” (Luke 5:31, 32). Jesus bypasses those who pretend to be 
invincible, those who think they have it all together. Instead He reaches out to those who know that 
something is wrong, that their lives are “sick” with “illnesses” such as greed, lust, cruelty, and 
selfishness. 

Jesus knows that no one is spiritually healthy. No one is righteous enough to stand before a holy 
God. That’s why He came into this world, to restore people to God. The good news is that Christ gives 
us the power to overcome sin and the ways it pulls us down time after time. 

What happens to the “weak” who avail themselves of this “crutch”? Consider Mother Teresa, who 
emerged from an insignificant nunnery to love the helpless and homeless of Calcutta and became a 
worldwide symbol of compassion. Or consider Alexander Solzhenitsyn, a forgotten political prisoner 
rotting away in the gulag system of Stalinist Russia. Surrendering himself to Jesus, he gained renewed 
strength to challenge a totalitarian regime on behalf of human dignity and freedom. 

These are but two examples from the millions who have thrown away the self-styled crutches on 
which they used to limp along the road of life, opting instead for the seasoned wood of the cross of 
Christ which has transformed their weakness into strength. 

In one sense, Christianity is a crutch for the weak. But those who dismiss it for that reason usually 
do so to deny their own inadequacies. They use that excuse as a way to evade the claims God has on 
their lives. They cannot accept that He takes wounded, fractured people and makes them whole. 

 

2:3–5 Whereas the Corinthians gloried in their strength, their wealth, and their gifts, 

Christ was glorified in His humility and death. Paul wanted to model Christ’s humility by 

 
14 Crossway Bibles. (2008). The ESV Study Bible (p. 2194). Wheaton, IL: Crossway Bibles. 

http://www.realchurch.org/wednesdaynight/
https://ref.ly/logosres/esvsb?ref=BibleESV.1Co2.1-5&off=1336


Living Scripture  

 Week 4 – 1 Corinthians 2  
http://www.realchurch.org/wednesdaynight/ 

 

34 

presenting his “weaknesses.” Then the “strength” of the gospel message could be clearly seen. My 

speech probably refers to the way Paul spoke; my preaching probably refers to the content of his 

message. not with persuasive words … but in demonstration of the Spirit: Even though Paul 

had many strengths of his own (Phil. 3:4–9), he wanted to be counted among those who relied on 

God’s strength. Rather than using the rhetoric of the day to win converts, he gave a straightforward 

message. power of God: Miraculous signs had sometimes accompanied Paul’s preaching (2 Cor. 

12:12; 1 Thess. 1:5; Heb. 2:3, 4). Such signs were intended to magnify God, not the human speaker. 

2:6 among those who are mature: After having heard eloquent addresses by men like 

Apollos, the Corinthians may have viewed Paul’s message as elementary or unpolished. Paul 

assured the Corinthians that he was imparting wisdom—instruction that mature Christians would 

appreciate. rulers of this age: In some passages Paul used the word rulers to refer to spiritual 

beings (Eph. 6:12; Col. 2:15); here he referred to earthly rulers, the Roman and Jewish leaders who 

presided over Jesus’ crucifixion. If these rulers had been among the wise, they would have 

worshiped the Lord instead of crucifying Him. coming to nothing: People look at beauty, wealth, 

and power as greatly desirable. But all earthly splendor will be rendered meaningless and worthless 

by death and the coming of God’s judgment (Luke 16:19–29; 2 Pet. 3:10–13). 

2:7 The mystery that Paul referred to here is defined in Rom. 16:25, 26 as “revelation … kept 

secret since the world began, but that now has been made manifest.” The message was hidden, 

known only to God, until He chose to reveal it (Eph. 3:1–11). This is in contrast to the teachings 

of the Gnostics, a group of false religious teachers who would infiltrate the early church (1 John 

2:18–27). They claimed that there existed a body of secret knowledge that was only available to 

those initiated into an inner circle of spiritual teachers. 

2:8 Lord of glory: Though Jesus emptied Himself of His majesty when He became human, 

He remained fully equal with the Father. 

2:9–12 through His Spirit: Only the Holy Spirit could reveal the truths of God (2 Pet. 1:19–

21). knows … know: The first verb refers to innate knowledge; the second refers to experiential 

knowledge. We could never have discovered the mysteries of God or the benefits of Christ’s death 

by ourselves. But we can know them by experience because they have been freely given to us by 

God. 

 

 
Judging All Things 

 

Paul’s claim about judging all things (1 Cor. 2:15) sounds rather presumptuous. Is he urging believers 

to become moral policemen, passing judgment on everyone and everything around us? 
Yes and no. Paul was challenging the spiritually immature believers at Corinth to grow up by 

applying spiritual discernment to the world around them. In this passage he mentions three categories 
of people: 

• natural (2:14), those without Christ, still living in the lost condition in which they were born; 
• spiritual (2:15), believers in Christ who have been born of the Spirit and in whom the Spirit of 

God lives and is producing growth; and 
• carnal (3:1), believers who remain immature in the faith because they don’t allow the Spirit 

to work in their lives. 

Spiritual people “judge” all things that come their way (2:15) in the sense of scrutinizing, 
examining, and investigating spiritual value and implications. This is not something that we should do 
merely as individuals, but also corporately with other believers. For example, in the workplace 
Christians in various occupations need to band together to explore how the faith applies to particular 
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vocations. By analyzing work situations in light of Scripture, we can discern what the issues are and 
how we might respond with Christlikeness. 

“Judging all things” has nothing to do with damning others, but with recognizing and doing what 
God would want. Instead of pride, it calls for humility, since God will be the final Judge of everything 
we do (2 Cor. 5:10). 
 

 

2:13 the Holy Spirit teaches: Paul emphasized that the intellectuals of this world could not 

teach the knowledge he was giving to the Corinthian believers. Note that the Spirit did not simply 

dictate words to Paul and the other apostles; He taught them. The apostles related with their own 

vocabulary and style what they had learned from the Spirit. comparing spiritual things with 

spiritual: These words are difficult to translate and interpret. The Greek term translated comparing 

may also mean “to combine” or “to interpret.” The two references to spiritual may mean 

interpreting spiritual truths to spiritual persons, or else combining spiritual truths with spiritual 

words. The latter seems better. In other words, the phrase teaches that the spiritual truths of 

God are combined with the spiritual vocabulary of the apostles (2 Pet. 1:20, 21; 2 Tim. 3:16). 

[I WOULD ADD TO BE SHARED WITH THOSE WHO HAVE ACCEPTED CHRIST AND 

ARE NOW BORN OF THE SPIRIT.] 

 

2:14–16 natural man: The natural person does not have the Spirit of God, in contrast to the 

Christian who does have the Spirit (15:44–46). Receive here means “to welcome.” This verb does 

not pertain to discovering the meaning of a passage, but applying the meaning to life.15 

 

 

 

 

 

1 Corinthians 2:9 
9But as it is 

written:“Eye has not 

seen, nor ear 

heard,Nor have 

entered into the heart 

of manThe things 

which God has 

prepared for those 

who love Him.” 

 

Isaiah 52:15 
15So shall He sprinkle 

many nations.Kings 

shall shut their 

mouths at Him;For 

what had not been 

told them they shall 

see,And what they 

had not heard they 

shall consider. 

 

Isaiah 64:4 
4For since the 

beginning of the 

worldMen have not 

heard nor perceived 

by the ear,Nor has the 

eye seen any God 

besides You,Who acts 

for the one who waits 

for Him. 

 

Sirach 1:10 
10upon all the living 

according to his gift; 

he lavished her upon 

those who love him. 

 

1 Corinthians 2:11 Proverbs 20:27 

 
15 Radmacher, E. D., Allen, R. B., & House, H. W. (1999). Nelson’s new illustrated Bible 

commentary (pp. 1461–1463). Nashville: T. Nelson Publishers. 

http://www.realchurch.org/wednesdaynight/
https://ref.ly/logosres/nnibc?ref=Bible.1Co2.1-5&off=7597
https://ref.ly/logosres/nnibc?ref=Bible.1Co2.1-5&off=7597


Living Scripture  

 Week 4 – 1 Corinthians 2  
http://www.realchurch.org/wednesdaynight/ 

 

36 

11For what man knows the things of a man 

except the spirit of the man which is in him? 

Even so no one knows the things of God 

except the Spirit of God.  

 

27The spirit of a man is the lamp of the 

LORD,Searching all the inner depths of his 

heart. 

 

1 Corinthians 2:16 
16For “who has known the mind of the LORD 

that he may instruct Him?” But we have the 

mind of Christ. 

 

Isaiah 40:13 
13Who has directed the Spirit of the 

LORD,Or as His counselor has taught Him?16 

 

 

 

 

Gifts of Revelation 

Knowledge and Wisdom. The first two gifts mentioned in 1 Corinthians 12:8. are “utterance of 

wisdom” and “utterance of knowledge.” Paul mentions wisdom and knowledge first presumably 

because the Corinthians made so much of them, as is clear from 1:17–2:13; 8; 13:2, 8. Paul clearly 

thinks they have the wrong idea of wisdom, understanding it as rhetorical skill or eloquence (1:17, 

19, 20; 2:1, 4, 5), or as a this-worldly sophistication (1:20, 22; 2:5, 6, 13; 3:19). The wisdom by 

which believers should live is the wisdom of God, the wisdom expressed in God’s plan to achieve 

salvation through Christ, that is, through the crucifixion of Christ and the proclamation of the 

crucified Christ (1:20–25, 30; 2:6–8). In other words, Christian wisdom is rooted in the recognition 

that God’s saving purposes center on the crucified Messiah and stem from the experience of that 

saving power (2:4, 5). Lest his readers think of divine wisdom as something that they possess and 

can use at will, Paul narrows his description of the spiritual gift to “utterance of wisdom” (12:8). 

That is to say, the gift is not wisdom itself but the utterance that mediates the recognition and 

experience of God’s saving purpose to others (2:4–7, 13). 

Similarly, the Corinthians laid claim to “knowledge,” presumably understood as an insight into 

the relation between themselves and the spiritual realm that enabled them to disregard idols as 

irrelevant to their spiritual health (8:1–6; cf. 13:2). Paul seems to accept this insight of 

“knowledge” (8:5), but he warns his readers that the true index of spiritual health is not 

“knowledge” but concern for one’s brother in the faith (vv 7–13)—“ ‘knowledge’ puffs up, but 

love builds up” (v 1). Elsewhere “knowledge” for Paul seems to overlap largely in meaning with 

“wisdom,” as knowledge or experiential awareness of God’s grace in Christ (2:12; 2 Cor 2:14; 

Eph 1:17–23; 3:19; Phil 3:8; Col 2:3). As with wisdom so with knowledge; Paul seems to take care 

to specify the spiritual gift as “utterance of knowledge” (1 Cor 12:8). Once given the knowledge, 

one can of course claim to “have it” (8:1, 10), but the charisma as such for Paul is the utterance 

that first brings that insight into God’s purpose and the cosmos to the hearer. 

Insofar as these two gifts are distinct and insofar as their meaning is determined by the contexts 

of 1 Corinthians 1; 2 and 8, “utterance of wisdom” may be more an evangelistic gift and “utterance 

 
16 Jones, D. A. (2009). Old Testament Quotations and Allusions in the New Testament (Pr 20:27–

1 Co 2:16). Bellingham, WA: Logos Bible Software. 
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of knowledge” more a teaching gift. Much of the preaching and teaching of Jesus and the earliest 

apostles could be described as charismata in these terms.17 

 

 
17 Elwell, W. A., & Beitzel, B. J. (1988). Spiritual Gifts. In Baker encyclopedia of the Bible (Vol. 

2, p. 1994). Grand Rapids, MI: Baker Book House. 

http://www.realchurch.org/wednesdaynight/
https://ref.ly/logosres/bkrencbib?ref=Page.p+1994&off=398

